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Sermons for the Month of December 
DEVOTION OF THE FIRST FRIDAY 
THE PATIENT HEART 
BY THE REV. FRANCIS P. DONNELLY, S.J. 


I. Read the chemical description of different substances and you 
will find the chemist has accurately determined and is careful to 
point out what he calls the boiling point of each. That is the point 
where a liquid dissolves into vapor, where water bubbles into steam. 
The precise point is not the same in different substances and de- 
pends on their nature. What the chemist does for matter, patience 
does for the soul. Patience determines the boiling point of the 
heart. Sadness is the element which patience busies itself with, 
and surely patience has much to do to keep sadness from filling 
the heart with seething agitation and bubbling turmoil, to keep 
the worries of life from violently displaying themselves in angry 
words or deeds. What the Lord said to Isaias of the Jewish people 
is true of all people: “The whole head is sick and the whole 
heart is sad.” Patience can never rest. It must watch the heart 
in trials and in pain. It must guard the sensitive feelings against 
suffering, against sin and even against the heaviness of self. May 
St. Paul’s prayer still find answer: “And the Lord direct your 
hearts in the charity of God and the patience of Christ!” 

That there is a great deal of evil in the world does not call for 
proof and to the impatient man no one seems to be profiting by it 
except the officials of the weather-bureau, the newspapers, some 
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doctors and all the undertakers. The impatient man believes he 
could make a much better world than this and run it in better 
fashion, and as far as he himself is concerned, he is probably right. 
He would satisfy himself at least for a while. His neighbors, how- 
ever, would pray for the speedy restoration of Divine Providence. 
The impatient man would first try to improve the weather. He 
does not care to be seen shaking his fist at a rain-storm, an occupa- 
tion in which it would be humiliating for him to be photographed 
and handed down to his children’s mantelpieces. But he has often 
wished to do violence in his heart to the present arrangement of 
weather. After bettering the climate, he would likely try his 
hand at improving his neighbors. ‘Even Job,” he has often said 
to himself, “had not that one living next door.” It is always thus 
with impatience. Its wrongs are exceptional. The moderns have 
surpassed all ancient records, and, it is his belief, that the calam- 
ities of Job have been equalled and outdistanced in his regard 
through the sufferings brought upon him by the small boy across 
the street. You may have noticed that there is nothing else par- 
ticularly interesting in the universe for a fly, after it happens to 
cross the scent of a carrion. You have there and then the whole 
history of that fly. It stays in that carrion and becomes the ancestor 
of a long line of flies, who never stray from the old homestead. 
An impatient man has, like a fly, a very narrow outlook. He con- 
fines Divine Providence inside of his front-gate, and his permanent 
occupation is to keep a close, persistent watch upon some small 
wound that he has festered by his fretting. He would surely make 
himself and every one else happier, if by patience he would raise 
the boiling point of his heart. 

It has been noted that if evil disappeared from the world, many 
virtues would go with it. Patience would be the first to go. It 
will not be practised in Heaven. It will win there finally a well- 
_ deserved rest. As long as it remains upon earth, there will be no 
day off for that toiling virtue. Even if health and climate and our 
finances are all they should be, they after all do not produce the 
greatest sadness and do not subject patience to the greatest test. 
Job’s discursive comforters brought his characteristic virtue to a 
higher degree of excellence than bankruptcy, disease or disaster. 

People speak of incompatibility of temperament as though it 
were a modern discovery of the divorce-court. It would hardly be 
an exaggeration to say that two perfectly compatible persons have 
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not yet existed. You may join parts of a machine together because 
they have been molded to fit. Rough broken stones will settle 
together and macadamize after a time. But no two characters 
have been cast in the same mold, and, if you eliminate the virtue of 
patience, there is no steam-roller huge enough to crush two indi- 
viduals into complete compatibility. The most ardent friendship 
that has been years in growing, that has been pledged at the altar 
and blessed by God, will not outlast the honeymoon unless the 
virtue of patience weld the marriage bond into perpetuity. All this 
talk about compatible temperaments is neither more nor less than a 
confession of the absence of patience. Read temper for tempera- 
ment, and no further proof is needed for the statement. Physical 
temperament, family temperament, racial and national temperament 
are so many fine names of impatient temper. At the most, your 
temperament may be conceded to be your way of getting mad. The 
artistic temperament has been oftenest quoted and perhaps next 
to the term liberty, it has served to cloak the largest number of 
vices. Excessive sensitiveness and impoliteness and inflexible ad- 
herence to one’s own ways of talking and acting, and, in general, 
exaggerated selfishness, are some of the ugly things which parade 
as manifestations of the artistic temperament. Patience will cure 
the worst cases of temperament, restore to the world the fast dis- 
appearing virtue of compatibility, cement friendship, keep couples 
married, harmonize a family and bless home with abiding happiness. 

So far patience with others; it is much harder still to be patient 
with oneself. Our limitations, our repeated failures, the value 
which we set upon ourselves turning out to be worthless, our moral 
bankruptcy, our very impatience itself, all give patience more work 
to do than the world or our neighbors. We grow accustomed to 
pain and sickness, and our power of feeling is mercifully blunted, 
but some who are patient with a child or a weak limb, are not 
patient with their soul and its weaknesses. They resignedly face 
a defect in the body and do not expect a broken bone to heal in a 
day; but they are vexed at detecting a blemish in the soul and 
fret themselves sick because it is not removed at once. Self-esteem 
is responsible for this gnawing spirit of discontent. How annoying 
to assumed superiority to find itself unable all at once to be superior 
in its own soul! If a bad habit is not instantly corrected, the 
proud, impatient soul forgets that habit must be overcome by habit; 
it rather acts as a Napoleon would, after conquering a whole 
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country and finding himself baffled by one small fortress. His 
further advance is checked, his reputation is imperilled, and in his 
fury, he brings all his forces to bear upon these impertinent walls 
until they are heaps of dust. Napoleonic tactics cannot always be 
practised in the soul. Patience knows that the sick cannot recover 
all at once, that the child must wait some time for manhood. Pa- 
tience will not fly into a rage or yield to despair because defects 
do not promptly disappear, because virtues are acquired only by 
long and continual practice. The sadness of disappointed self 
must not be allowed to set the heart boiling. 

II. It will be evident from what has been said that patience is 
not the virtue of weaklings. The fruit of patience is peace; it 
might even appear to be mere passivity. It is, however, the pas- 
sivity which the rivetted steel-plates of a boiler have. Beneath 
their quiet exterior is the immense pressure of steam which does 
its work and does not wreck, simply because governed and held in 
submission. Patience is the calmness of strength, keeping a thou- 
sand ardent feelings in obedient control. Never were immense 
passivity and immense activity brought closer together than in “the 
patience of Christ” in which St. Paul prays all our hearts may be 
directed. St. John in his Gospel and Apocalypse has made us 
familiar with the beautiful phrase, “the Lamb of God.” “The 
Lamb of God!” A perfect picture of patience and an apt symbol 
of suffering and sacrifice. The lamb is so gentle that a child may 
stroke its soft, white fleece, and beneath the strong grip of the 
shearer, it opens not its mouth. What could better describe the 
patience with which Christ faced all evil for us! The ardor of 
sacrifice throbbed beneath the calmness of the Redeemer. His 
patience was perfect because it-had the most intense sadness to 
cope with, because it subjected that sadness to the most complete 
control. Infinite gentleness veiled infinite strength. The passivity 
of the lamb was joined to the inner activity of a lion. “The Lamb 
of God” is His patient Heart adequately described for us. 

St. John has called Christ the lamb slain from the beginning. 
Beginning of what? Some answer, eternity; others, time; others, 
from the beginning of His life. It will be enough to recall here 
the patience of His Heart in some features of His life. We chafe 
in contact with others. Sandpaper, no doubt, if it could think, 
would blame others for their roughness, and, judging from the 
side presented to its consciousness, would be convinced of its own 
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perfect lack of friction. We are like sandpaper in our complaints 
about incompatibility. But think of the infinite incompatibility of 
Christ. Human nature was infinitely opposed to His Divine nature, 
yet His patient Heart brought them together in His own Person. 
We admire the patience of a Damien in sacrificing himself to the 
lepers and suffering his healthy body to be united with foul disease. 
But the distance between disease and health is not a hair’s breadth 
when compared with the chasm which yawns between Divinity 
and humanity. 

Our Lord was a teacher all His life. We know what patience is 
called for in that arduous profession. Day after day ignorance 
and stubborness and a host of defects in mind and soul must be 
made to yield to the touch of patience. “You can bake an apple,” 
it has been said, “in a few minutes, but it takes months to ripen 
one.” The class-room must patiently conduct the whole process of 
growth from the seed to the mellow fruit. Never did knowledge 
call for more patience in its imparting than in the case of Christ. 
The pupils He had were not of the best, and the lessons He had to 
give them were strange and hard. Virginity had to be taught to 
orientals; humility to sons of Abraham; charity to Pharisees; 
detachment and love of poverty to Jews, who dreamt of a restora- 
tion of the riches and power of Solomon. The patience of Christ 
was equal to the difficult task. A look was a hard and sufficient 
punishment in His school-room, and He patiently yielded to the 
stubborn Thomas and finished Peter’s education by giving that 
generous heart an opportunity to return triple love for triple denial. 

Christ had also to be patient with His own soul and here we 
get a deeper look into the patience of His Heart. He had to cope 
with the persistent evil of temptation. He permitted the evil 
spirit to approach Him and make his malicious suggestions and 
even to lay hands upon His sacred person and bear it where he 
wished. In that trial His Heart suffered what self must often 
be patient against, the thoughts, the suggestion, the persistency of 
tempting sin. In the case of His Heart the presence of evil was 
all the more hateful because He was so sensitive to its presence. 
The artistic temperament is not all exaggerated self. Taste may 
become so refined and delicate as to cause its possessor exquisite 
torture when brought into contact with anything which grates upon 
it. Who shall imagine the sensitiveness of Christ’s Heart in the 
presence of sin? What would be the fate of a snowflake in the 
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center of the sun. How long would its fragile fleeces withstand 
that monstrous enemy? And yet Christ’s Heart was more sensitive 
to sin than anything we can imagine. Every drop of It shrank 
in horror from the frightful spectre of sin and fled precipitately 
through every passage to avoid that evil. “Behold the Lamb of 
God!” Not one sin alone but the accumulated iniquity of all man- 
kind fell upon that Heart, and a miracle had to sustain It from 
shrivelling like the spotless snowflake in the fire. Patience framed 
with red lips its most beautiful prayer: “Not my will but thine 
be done.” 



































SKETCHES FOR SERMONS TO CHILDREN 


BY THE REV. FERREOL GIRARDEY, C.SS.R. 
First SUNDAY OF ADVENT 
PRAYER IS EFFICACIOUS AND Easy. How WE SHouLpD Pray 


Last Sunday you heard that we are obliged to pray both because 
God commands us to do so, and also because prayer is absolutely 
necessary for salvation, for without it we cannot obtain the graces 
we need in order to be saved. To-day you will learn how power- 
ful and how easy prayer is, and also how it behooves us to pray. 

1. Prayer, when properly made, is unfailing in its results. Our 
Divine Saviour says: “I say unto you... Every man that ask- 
eth, receiveth; and he that seeketh, findeth; and to him that knock- 
eth, it shall be opened” (Luke ii, 10). “Amen, amen I say to you, 
if you ask the Father anything in My name, He will give it to you” 
(John xvi, 23). “You shall ask whatever you will, and it shall be 
done unto you” (John xv, 7). Jesus Christ, being Truth itself, 
will surely keep His solemn promise, for He is also almighty. 
Moreover, God is the best of fathers; He cannot refuse us when 
we pray to Him, especially if we ask Him for His grace through 
the merits of Jesus Christ, who has merited all graces for us by 
His Passion and death. We have a beautiful example of the 
power of prayer in Moses praying on the hill with outstretched 
arms whilst the Israelites under Josue were fighting in the plain 
below a battle against their enemies. As long as Moses prayed 
thus, the advantage was on the side of the Israelites; when his 
arms drooped, the Israelites were being beaten. Wherefore two 
men kept his arms up till the Israelites gained a complete victory. 
This is a figure of the power of real earnest prayer. 

2. Nothing is easier than prayer. Every one can pray, be he 
rich or poor, young or old, learned or illiterate, healthy or sick, 
strong or weak, busy or at leisure. “To speak to God, that is, to 
pray,” says St. Teresa, “we need not use many words or choice 
phrases. All we have to do is to consider God present to us, for 
He is everywhere, and simply to tell Him our wants in our own 
words, or merely in our thoughts, and to remind Him of His 
promise to help us.” In fact, prayer is so easy, that we can pray 
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whenever and wherever we wish. We can pray by day and by 
night; at home and in church; in private and in public; on land 
and on sea; in all our occupations and even in our amusements; in 
all positions, kneeling, standing, sitting, lying down, walking, travel- 
ing. God is everywhere and is always ready to listen to us and 
grant our prayer. 

3. How we should pray. 1. First, we should pray with devo- 
tion, that is, we ought, in all our prayers, to think on God and on 
all we are saying to Him. Often other thoughts, called distractions, 
come to us when we are praying. If we wilfully keep them in our 
mind during prayer, they are venially sinful, because we are thereby : 
wanting in due respect and reverence towards God. They are E 
wilful, if we are the cause of them, if we bring them on by look- . 
ing around during prayer, or if we do not endeavor to drive them 
away as soon as we are aware of them. If we do our best to drive 
them away, there is not only no sin, but a good act which God will 
reward. Distractions and want of devotion usually happen when 
we recite prayers which we know by heart. It is better to say one 
| Our Father well, than to say ten of them carelessly or with wilful 
| distractions (not the quantity, but the quality). True devotion 
does not consist in feeling pious during prayer, but in doing our 
best to pray well, no matter how we feel. 2. In the second place, 
we should pray with confidence. When praying, we should have 
in our mind: “God will surely hear my prayer, because He has 
promised it.” “All things whatsoever you ask, when you pray, 
believe that you shall receive, and they shall come unto you” 
(Mark xi, 24). We have every reason to believe this, for God 
promised it; He is almighty, the best of fathers, and Jesus deserved 
all graces for us. (Example of the woman cured by touching the 
hem of our Saviour’s garment; or of the centurion’s faith and 
confidence in praying for the cure of his servant.) 3. In the third 
place, we should pray with humility, mindful that we, of ourselves, 
are poor helpless sinners. (Example of the Pharisee and the pub- 
lican praying in the temple.) 4. Fourthly, we should pray with 
sincerity, being ready to do our share. In ancient times there was 4 
a pagan teamster whose wagon stuck in a rut after a rain. 
The teamster was almost in despair, and began praying aloud: 
“O Jupiter, help, help, help me out of this rut.” But Jupiter did 
it not help him. So he continued crying out the whole day: “O 
Jupiter help me out of this rut.” But it was all in vain. Towards 
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evening a man passing by said to him: “If you wish Jupiter to 
help you, help yourself, and put your shoulder to the wheel.” The 
teamster followed that advice, and the wagon soon moved on. 
Let us remember that God will not do everything for us; we must 
do our share. If we do not do our share, our prayer for God’s 
help is not sincere. Finally, we should pray with resignation, 
especially, if we ask for temporal blessings, if we wish to get rid 
of some trial, of some suffering. Then we should pray thus: “O 
Lord, grant me ........ , 1f such be Thy holy will, if such be con- 
ducive to my salvation.” 





SECOND SUNDAY OF ADVENT 
Wuy Many Prayers ArE Not GRANTED 


Last Sunday I explained to you how powerful and easy prayer 
is and how we should pray. But how often do we hear people 
say: “Oh, I prayed so hard and so long, and I never got what 
I prayed for.” I will tell you to-day why some people’s prayers 
are not heard, are not granted. 

1. In the first place, some persons who pray are in mortal sin, 
but do not wish to go to confession or to change their life, and 
therefore God does not hear them. They do not deserve it, for 
such persons are enemies of God and do not wish to become His 
friends. But if the greatest sinner in the world wishes to change 
his life and give up sin, God will surely hear his prayers, as we 
learn from the examples of the good thief and Mary Magdalen. 

2. The prayers of some persons are not heard, because they do 
not pray for what is necessary or useful for them, but for such 
things as are or may prove dangerous to their salvation, such as 
riches, success, good health and other merely temporal things. 
Now God, like a good father and mother who refuse to their little 
children some food that would make them sick, or some weapon 
or sharp instrument that would greatly harm them, refuses certain 
requests of those who pray, because, if He were to grant them, it 
would endanger their salvation. Among those who went to the 
tomb of St. Thomas of Canterbury there was a blind man led there 
by his two sons. His prayers for the recovery of his sight were 
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heard and he returned home rejoicing. But after some time he 
reflected that perhaps the possession of his sight might prove hurt- 
ful to his soul. He accordingly returned to the tomb of St. Thomas, 
and besought the saint to obtain from God that, if his sight were 
ever to endanger his salvation, he should again become blind. The 
result of his prayer was that he again suddenly lost his sight, and 
was greatly rejoiced. (Why?) 

3. The prayers of some others are not granted, because they 
pray badly, that is, without attention, without confidence, with 
pride and self-conceit like the Pharisee, or without sincerity, for 
they are not willing to do their share. For instance, they pray for 
patience, but they never make an effort to be patient; or they pray 
for purity, but they never observe modesty of the eyes, they never 
restrain their curiosity, their tongue, they wish to read all the 
trashy novels they can get, to see and hear everything that is going 
on, to talk of scandals, and will not keep away from dangerous 
companions; a drunkard prays to become a sober man, but con- 
tinues to frequent saloons. Such prayers do not deserve to be 
heard, for they are a mockery. If we wish God to help us, we 
must be ready to do our share, otherwise our prayers are not 
sincere. 

4. Many are not heard when they pray, because their prayers 
are not earnest enough. They pray once or twice, or a few days 
for some grace, and, if not heard at once, they cease praying. If 
they were in downright earnest about obtaining their request, they 
would persist in praying for it until they obtained it. God has to 
hear our prayers, but He has not told us when He would grant 
them, He need not grant them immediately. If we really appreciate 
His graces, His benefits, we shall persist in praying until we receive 
them, even if we should have to wait and pray for years. A 
woman once said to her pastor: “My father is now ninety-three 
years old; he is very sick; he has not gone to church for over fifty 
years, and refuses to hear anything about God and religion. I 
have prayed already over thirty-four years for his conversion. 
What must I do?” The priest replied: “Continue to pray earnestly 
and with confidence, and God will surely hear your prayer.” She 
obeyed, and soon her father began also to pray and ask for the 
priest; he made his confession, received the last Sacraments and 
died a holy and edifying death. “God,” says St. Gregory, “wishes 
that we should so pray to Him, as to overcome Him by our im- 
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portunity.” Our Divine Saviour illustrates this by two parables. 
One, that of the poor woman (Luke 18), who by her constant im- 
portunity so wearied the unjust judge, that he felt compelled, much 
against his will, to do her justice. The other, that of the man 
(Luke 11), who went in the middle of the night to borrow three 
loaves of his neighbor; the latter at first flatly refused; but wearied 
at last by the other’s persistent knocking, arose and gave him what 
he asked. Another example is the Chanaanite woman, who, in 
spite of Christ’s apparent harshness and refusals, persisted in her 
prayer, until she obtained from Him the cure of her daughter. If 
we cease praying to God for a favor, because He does not grant 
it at once, it is a proof that we do not earnestly desire it, and that 
we do not sufficiently appreciate it. When a physician prescribes 
a medicine to be taken three times a day for a month, the patient 
cannot expect to be cured after two or three doses, but must con- 
tinue to take the medicine till he is cured. Just as medicines often 
’ cure slowly and imperceptibly, so does prayer gradually obtain 
what we ask. 

Perseverance in prayer alone will be crowned. When God makes 
us wait for what we ask, He shows that, if we persevere in pray- 
ing for it, He will give us even more than we ask. For sixteen 
years St. Monica prayed fervently and performed penances for the 
conversion of her son Augustine; and by her earnest perseverance, 
she not only obtained his conversion, but she herself became thereby 
a great saint, a wonderful favor which she had not thought of pray- 
ing for. “Let us not cease praying,” says St. Augustine, “for God 
only defers, but does not refuse to hear us.” 





THIRD SUNDAY OF ADVENT 
For WHAT, FOR WHOM, WHERE AND WHEN WE SHOULD PRAY 


You heard last Sunday why God does not grant some prayers. 
He does not usually hear the prayers of such sinners who have no 
wish to amend their life; nor the prayers of those who ask for 
what may endanger their salvation, nor of those who pray without 
attention, confidence, humility or perseverance. You will hear 
to-day for what, for whom, where and when we should pray. 
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1. We should pray unconditionally for all the graces we need in 
order to be saved, for without Divine grace we can effect nothing 
for our salvation. We should pray unconditionally also for all the 
necessaries of life, such as food, clothing, shelter, for our Divine 
Saviour has taught us to say: “Give us this day our daily bread” 
(mark each word). As to other temporal favors, we may pray 
for them, but only conditionally, that is, we may ask God to give 
them to us, provided they are not hurtful to our soul. “When 
you pray,” says St. Ambrose, “ask for great things. Ask not for 
what is transitory, but for what is eternal.” St. Alphonsus ad- 
monishes us to ask God in all prayers for these four principal 
requisites for our salvation: the forgiveness of our sins, the love 
of God, the grace to pray well and final perseverance. 

2. We should pray not only for ourselves, but also for our 
parents, our relatives, our friends, our enemies (“Pray for those 
who persecute you,” etc.), for the Pope, for our bishop and our 
pastors, for our teachers, our benefactors, for the perseverance of 
the good and the conversion of sinners, heretics, pagans and un- 
believers, for the sick and the dying, for those who are in pain, in 
trouble, in affliction, in want, in temptation, for the children neg- 
lected by their parents, for the souls in purgatory, in a word, for 
all mankind. 

3. We can pray everywhere, but especially at home, and in 
the church, the house of God Himself, for Jesus in the Blessed 
Sacrament personally dwells in it constantly, waiting for us to 
come and ask Him for all we need. 

4. When should we pray? Our Divine Saviour says: “It be- 
hooveth always to pray,” that is, at all times. In fact, we can, at 
all times, raise our heart to God, saying: ‘My God, I love Thee. 
My Jesus, have mercy on me”; or similar short prayers. Like many 
a good Christian, you ought to do this many times a day, and no 
one but God will notice it. But we ought, in the first place, to say 
our morning prayers immediately after rising and dressing. Simple 
gratitude should prompt us to give to God, our Lord, our greatest 
Benefactor, our first thoughts of the day, to thank Him for having 
preserved us during the past night, and to offer to Him our own 
selves and all the thoughts, words and deeds of the day. Secondly, 
we should imitate good Christians by saying grace before and 
after meals. “For all these things,” says Holy Scripture, “bless 
the Lord that made thee, and replenisheth thee with good things” 
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(Eccl. xxxii, 17). Let us remember then how many hundreds of 
thousands of human beings are on the verge of starvation! “We 
should not eat,” says St. Jerome, “until we have prayed to God; 
nor should we rise from our meals, until we have thanked God for 
His gifts.” Let us act as Christians, and not like irrational beings 
that know not God. 

Thirdly, at the beginning of every action let us offer it to God, 
asking Him to help us to perform it well, so that it may conduce 
to His glory and to our salvation. “Whether you eat or drink, or 
whatever else you do, do all things for the glory of God” (I Cor. 
x, 31). Fourthly, before retiring to rest, we should say our night 
prayers, thank God for the benefits He bestowed upon us during 
the day, and beg pardon for the faults we have committed. If we 
are aware that our soul is stained by some grievous sin, we should 
not only be heartily sorry for it, but should resolve to confess it 
as soon as we can, lest death should overtake us in that awful 
state, and we be condemned to the endless torments of hell. In 
good Catholic families night prayers are said in common. (The 
eldest boy of such a family, to earn a living, was sent by his father, 
a poor farmer, to a distant town. After two or three years the 
young man came home to spend a few weeks of vacation. When 
the time for night prayers came, his father told him to lead in the 
prayers; but the young man could not, for he had forgotten his 
prayers, a proof he had ceased praying. His father gave him such 
a punishment he could never forget. The young man profited 
so well by it, that he later on became a holy priest and a zealous 
bishop, and related how well his father had taught him his prayers 
over again! Some boys and girls give up praying after leaving 
home, just at the time they need prayer the most, to keep them 
from going to destruction!) Let us remember the saying of our 
Divine Saviour: “Wherever two or three are assembled in My 
name, I am in the midst of them” (Matt. xviii, 20). On such 
families God bestows abundant favors, spiritual and temporal 
and they enjoy peace and concord. Fifthly, we should pray when 
we are in church, or receive a Sacrament. Sixthly, we should 
pray in all dangers, spiritual and temporal, imploring the help of 
God, of Mary and our guardian angel. Also especially in danger 
of death, in our temptations, when we are in danger of losing our 
soul. People are lost, not because they wish to be lost, but because 
they neglect to pray in temptation. It is especially then that we 
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are weak and in urgent need of God’s help. He will help us, if we 
pray; but if we do not, we shall yield to the temptation and commit 
sin. However long and violent the temptation, we shall surely 
conquer it, if we pray, for “My grace is sufficient for thee” (II. Cor. 
xii, 9). “I can do all things in Him who strengtheneth me” (Phil. 
iv, 13). If we then said: “Jesus, help me,” or “Mary, help me, 
pray for me,” during the temptation, we may be sure we have not 
consented to it, says St. Alphonsus, for “he who prays well, shall 
certainly save his soul, and he who does not pray, shall certainly 
lose it.” 





FourtH SuNDAY OF ADVENT 
THE SACRAMENTS, MEANS OF GRACE 


You have heard, these past Sundays, that prayer is a universal 
means of obtaining Divine grace, and is, therefore, an indispensable 
means of salvation, for, says St. Alphonsus, “he that prays well 
shall certainly be saved, and he who does not pray, shall certainly 
be lost.” Now we come to the Sacraments, the means of obtaining 
certain special graces. 

A Sacrament is a visible sign of grace instituted by Jesus Christ 
to impart invisible grace to our souls. A sign is a thing seen that 
indicates something else which we usually do not see. For instance, 
smoke is a sign of fire; where there is smoke, there must be fire 
also. A footprint in the ground is a sign that someone has passed 
there. The ringing of the church bell in the forenoon indicates that 
Divine service will soon begin. A Sacrament is a visible sign 
which we can see; for instance, in Baptism we can see the priest 
pouring the water on the head of a child, and hear him pronouncing 
the words, “I baptize thee,” etc. But we cannot see the invisible 
grace imparted thereby to the child’s soul. In natural things the 
sign simply indicates a certain thing. But the Sacraments do not 
merely indicate grace, but they actually produce grace. For in- 
stance, smoke indicates, but does not produce fire; weeping indi- 
cates grief, is produced by grief, but does not produce grief. But 
the Sacraments actually produce grace; for instance, the pouring 
of the water and the pronouncing of the prescribed words, not 
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merely indicate, but actually produce the child’s regeneration and 
impart to it spiritual birth, and make the child a child of God and 
a member of His Church cleansing the soul of the baptized of all 
sin, and imparting to it sanctifying grace. 

Jesus instituted the Sacraments, for He alone can do so, because 
He is the Author of grace; grace belongs to Him, and He, there- 
fore, can alone impart it to men in the manner He chooses, and 
prescribe the conditions for receiving and imparting it. In business 
a man cannot make good notes or write good checks, unless he has 
the means to pay them. Jesus Christ instituted the Sacraments to 
impart special graces to mankind. The Church has not the power 
to institute Sacraments, but only the prayers and ceremonies in 
their administration. These may be omitted in cases of necessity, 
when a person is dying, or when there is no one (as in private 
Baptism) competent to perform them. But the visible sign can 
never be omitted or altered, for there would then be no Sacrament. 
The Church instituted ceremonies and prayers to teach us the 
meaning and effects of the Sacraments, to inspire reverence for 
them and induce us to receive them with due dispositions. The 
Sacraments are good and holy in themselves, and depend not on 
the holiness of the priest who administers them. They are like 
good, genuine coin or notes, which have always the same value, no 
matter who gives them to us. 

Our Divine Saviour instituted seven Sacraments; neither more 
nor less. Seven is a mystical number. There are seven days in 
the week; seven gifts of the Holy Ghost; seven principal virtues; 
seven works of spiritual and seven of corporal mercy; seven peti- 
tions in the Our Father. The seven Sacraments are: Baptism, Con- 
firmation, Penance, the Holy Eucharist, Extreme Unction, Holy 
Orders, and Matrimony. They correspond with man’s physical na- 
ture, and satisfy all his spiritual wants. By Baptism a man is born 
for Heaven; by Confirmation he is spiritually strengthened; the 
Holy Eucharist is his spiritual nourishment; by Penance he is cured 
of sin, the spiritual disease of the soul; Extreme Unction prepares 
him to die and enter Heaven; Holy Orders gives priests to the 
Church to administer the Sacraments, and Matrimony imparts grace 
to parents to bring up children for Heaven. 

Two of the Sacraments, Baptism and Penance, are called Sacra- 
ments of the dead, because they confer sanctifying grace, or spir- 
itual life on those who are spiritually dead; Baptism imparts it to 
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those who never had it, and Penance restores it to those who have 
lost it. The other five Sacraments are called Sacraments of the 
living, because they prerequire sanctifying grace and increase it. 
Each Sacrament imparts its own special grace, for which our 
Divine Saviour instituted it. In those who have only venial sins 
Penance increases sanctifying grace. Extreme Unction can impart 
even sanctifying grace to the dying who are in mortal sin and are 
unable to confess, but are sorry for their sins. Baptism, Confirma- 
tion and Holy Orders can be received only once, because they im- 
print in the soul a character, an indelible mark, which will remain 
forever. Penance and the Holy Eucharist may be received daily ; Ex- 
treme Unction only once in the same spell of a dangerous sickness ; 
Matrimony may be received again after the death of a person’s 
husband or wife. 

The Sacraments must be received with the intention of receiving 
them and with the necessary dispositions. He who would know- 
ingly receive a Sacrament of the living in the state of mortal sin, 
would be guilty of a horrible sacrilege; likewise he who would re- 
ceive the Sacrament of Penance without contrition, or firm purpose 
of amendment, or a sincere confession; also the adult who would 
receive Baptism without the requisite knowledge or without sorrow 
for his mortal sins. The greatest Sacrament is the Holy Eucharist, 
for it is Jesus Christ Himself. The most necessary is Baptism, be- 
cause he who is not baptized, cannot receive any other Sacrament. 
When we receive a Sacrament with due dispositions, we have a 
moral certainty of having received its special graces. The Sacra- 
ments are holy, and impart holiness to those who receive them 
with the requisite dispositions. The better we prepare for their 
reception, the greater the graces they impart to us. 
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There was once a good-hearted king who one day found a poor 
helpless child all covered with dirt and dressed in rags. He took 
pity on that child and carried it to his magnificent palace. There 
he had it washed perfectly clean and then clothed in most beautiful 
garments. Moreover, he took such delight in it that he adopted and 
treated it as his child; he assigned to it a most elegant apartment 
near his own in his palace, and appointed one of his highest court- 
iers to watch over it and care for it. The king had already a child 
of his own, but he made this poor child his adopted child, that it 
might share his riches equally with his own child. 

All this is a figure of what God has done to each of you in 
Baptism. When you were born, your soul was defiled by original 
sin; it had an ugly and disgusting appearance; God would not look 
at your soul, nor love it until cleansed by Baptism. It was for this 
that our Divine Saviour said to His Apostles: “Go ye into the 
whole world, and teach all nations, baptizing them in the name of 
the Father, and of the Son, and of the Holy Ghost” (Matt. xxviii, 
19). Therefore your parents chose for you godparents, who 
brought you to the church. The priest came to meet you at the 
entrance and led you to the baptistry, and there poured baptismal 
water on your head, saying: ‘I baptize thee in the name of the 
Father,” etc. And whilst the priest was doing and saying this, 
something wonderful took place in your soul. The Holy Ghost 
descended into your soul, cleansed it of sin and its defilements, filled 
it with the spotless garment of santifying grace, and your soul 
became thereby so lovely, so beautiful, that God loved it and adopted 
it as His child, and made it a member of His Church, appointed for 
it an elegant place in His glorious Heaven, and gave orders to one 
of His angels to take care of you as one of His treasures. 

Baptism is the most necessary Sacrament, for no one can be 
saved without it. “Unless a man be born again of water and the 
Holy Ghost,” says our Divine Saviour, “he cannot enter into the 
Kingdom of God” (John iii, 5). Moreover, we cannot receive any 
other Sacrament until we have been baptized. Baptism alone takes 
away original sin and gives us an entrance into the Church, out of 
which there is no salvation. Baptism makes us Christians, and the 
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other Sacraments have been instituted for those who are already 
Christians. He who is not a Christian cannot receive them, al- 
though all their ceremonies and prayers were performed over him. 

Baptism is administered by pouring water on the head of the 
person to be baptized and pronouncing at the same time the words: 
“T baptize thee in the name of the Father, and of the Son, and of 
the Holy Ghost.” Any natural water may be validly used for Bap- 
tism, such as sea, river, creek, spring, rain water, or dew or water 
from melted ice or snow; but no artificial water, as cologne or rose 
water. The priest when solemnly baptizing, must use baptismal 
water, specially blessed for baptizing. Our Saviour prescribed 
water for baptizing, because water, being used for washing and 
cleansing, appropriately denotes the washing and cleansing of the 
soul by Baptism, and also because water can easily be procured. 
In conferring baptizing, the water should touch and flow upon the 
skin of the person being baptized. The priest pours it three times 
on the person’s head in the form of a cross, in honor of the three 
Persons of the Blessed Trinity, whose names he is then pronounc- 
ing. He who baptizes should have the intention of baptizing, that 
is, of doing what Christ and His Church prescribe. Every boy and 
girl should know how to baptize, for when a priest cannot be had, 
and an unbaptized person (child or adult) is dying, any lay person 
may validly and lawfully baptize. Although every one can validly 
baptize, it is the special right of the pastor to baptize all belonging 
to his parish. A lay person is permitted to baptize only when a 
‘ person is in danger of dying without Baptism and a priest cannot 
be had. In such a case a Catholic should baptize rather than a 
non-Catholic, a man or a boy rather than a woman or a girl. 
Practically speaking, in such a case, he or she should baptize, who 
can do it properly. Children of non-Catholics, who are not in 
immediate danger of death, should not be baptized unless their 
parents sincerely promise to bring them up in the Catholic religion. 
All persons over seven years of age (or the age of discretion), be- 
fore being baptized, should be instructed in the principal mysteries 
of the faith and in the nature, effects and obligations of Baptism; 
and, if they have previously committed mortal sins, they must also 
be sorry for them and be resolved nevermore to commit them. 

A dying old soldier was making his confession. He had led a 
very bad life and had neglected his religious duties for many years. 
But he showed such deep sorrow for his sins and made such a 
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sincere and humble confession, that the priest wondered greatly, 
and believed that the soldier must have performed some great and 
noble act during his past life, to win from God so a deep contrition. 
He asked the soldier about this; at first, the soldier could not re- 
member any good deed, but after a little reflection he related, how, 
seeing a negro woman about to throw her baby into a swift stream 
in order to drown it, he had said to her, “Woman, do you wish your 
child to be a Christian?” “Yes,” replied she, “provided he does not 
become a slave like his mother.” “Then,” said the soldier, “I took 
the baby and baptized it, and then gave it back to its mother. If 
that is a good deed, that is the only one I remember having done.” 











SHORT SERMONS ON THE CATECHISM 
THE MEANS OF GRACE 
BY THE REV. P. HEHEL, S.J. 
V. SANCTIFYING GRACE 


The Church defines sanctifying grace as a supernatural gift of 
God, infused permanently in the soul, whereby man is rendered 
just and holy, and becomes the child of God and an inheritor of 
the kingdom of Heaven. 

All graces are, as we have seen, supernatural gifts, surpassing 
all other things in value. Just as a human soul, being immortal 
and endowed with reason, is more precious than the souls of 
beasts that perish, so sanctifying grace is worth more than all the 
good things of this world, and all the intellectual gifts of the 
highest created beings, since none of them can compensate for 
the loss of a single degree of it. 

God alone is able to communicate this grace to the soul, no 
creature can produce it of himself. It transfers a sinner from the 
state of spiritual death to that of life, and renders him a new man. 

To convert a man from a sinner to a saint without violating his 
freedom is certainly a greater miracle than any work in the 
natural order. It can be accomplished by God alone, who infuses 
this grace into the soul. The word “infuses” means that it is a 
true gift, received and preserved by the soul. Just as a vessel, 
filled with perfumed ointment, does not only smell of the perfume, 
but contains the ointment, so the soul, into which sanctifying 
grace has been infused, possesses a real gift within itself. 

This grace is habitual, residing permanently in the soul, and in 
this respect it differs from the actual graces that we have been 
discussing. They come unexpectedly; promptings to do right flash, 
as it were, through the soul, and vanish, but it is otherwise with 
sanctifying grace, which remains, imparting life to the soul, in 
the same way as the soul is the life of the body. Once infused, 
it abides in the soul, and nothing but mortal sin can drive it forth. 
The soul is raised to a higher life, and partakes to some extent 
in the Divine nature (2 Peter i, 4). 

This presents some difficulty, since the Divine nature belongs 
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exclusively to the Three Persons of the Blessed Trinity; how then 
can man be said to participate in it? 

The essential perfection of the Divine nature consists in the in- 
finite knowledge that God has of Himself. When He beholds Him- 
self, He perceives His own attributes, and as there is no good 
quality and no perfection in any created being that God does not 
possess, since He is the Creator of all, in surveying Himself, 
He sees also all the perfection of created beings. This Divine, 
supernatural knowledge is communicated by God to the soul, when 
He infuses sanctifying grace into it. By means of it, the soul 
acquires a capacity and a right to contemplate all perfection, even 
the Divine nature, and in this happy state of contemplation to attain 
salvation. 

One thing is still an obstacle to her enjoyment of this contem- 
plation. She must first be released from the body, which can 
share to some extent in the happiness of the blest only after it 
has been raised again in glory. It may be, too, that some remnant 
of sin still adheres to the soul, and must be removed in purgatory 
before she can enter Heaven; but as soon as this is purged away, 
she is admitted at once to participation in the full knowledge of 
God—she sees Him as He is, and thus in a sense partakes in the 
nature and essence of God, whose perfection consists, as we have 
seen, in His own knowledge of Himself. 

Sanctifying grace is described by St. Thomas as a communication 
of the Divine nature. The first great result of its infusion into the 
soul is that she becomes closely associated with God. 

The second result is that we are made the children of God.— 
St. John in his first epistle (iii, 9) speaks as follows: “Whoso- 
ever is born of God, committeth not sin, for his seed abideth in 
him, and he cannot sin, because he is born of God.” This seed 
is sanctifying grace, abiding in those who have been born again in 
Baptism and live without sin. It can produce only children of 
God, such as are united with Him through faith, hope, love and 
knowledge. Hence St. John says: “Behold what manner of 
charity the Father hath bestowed upon us, that we should be 
called, and should be the sons of God. . . . We are now the sons 
of God” (iii, 1, 2). 

The Council of Trent, when discussing this passage, declared 
justification to be the result of sanctifying grace, and calls it “a 
transference from the state in which a man is born as a child of 
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Adam, into the state of grace and sonship, through the second 
Adam, Jesus Christ” (Sess. 6, c. 4). 

How exalted, therefore, is the dignity to which we are raised 
_ by sanctifying grace! St. John speaks of us as the sons of God, 
and of God as our Father, and whoever is in the state of grace 
may truly call God his Father, and regard himself as a brother 
of Jesus Christ, the Son of God. Our Lord called His Apostles 
“friends,” after they had received the author of sanctifying grace 
into their hearts (John xv, 14). 

Being children of God, we are entitled to Heaven, as an inheri- 
tance. A son is by birth his father’s heir, and all the parents’ 
property passes naturally to their offspring; but an adopted son 
acquires a claim upon the inheritance only in virtue of his adop- 
tion, and this may be subject to various conditions. Jesus Christ 
is the one and only begotten Son of God; we are His children 
through adoption by grace, but nevertheless we have a right to 
the inheritance, for we are heirs of God and joint-heirs with 
Christ (Rom. viii, 17), and we have a stronger claim upon it, 
since our connection with God through grace is far closer than 
that of an adopted child with his foster father. The latter may 
love the child, but he cannot communicate to him a share in his 
own flesh and blood, as he could to a real son. God, however, 
when by means of sanctifying grace He adopts a son, does not 
merely love him, but gives Himself to him and really dwells 
within him. Although this union of sanctifying grace with the 
soul is not so intimate as that of the Godhead with the body and 
soul of Christ, yet there is no other bond that connects mankind 
with God more closely. 

The third effect produced by sanctifying grace is that it removes 
from the soul all that disfigures it and makes it displeasing to 
God, and imparts to it incomparable beauty. Grace is purity itself, 
radiating forth from God, and wherever its light falls, all defile- 
ment vanishes. 

St. Catharine of Siena was once permitted to see a soul adorned 
with sanctifying grace, and she told her confessor that if he 
could behold its beauty, he would gladly lay down his life a 
thousand times over rather than lose it. 

Although we cannot actually see souls, we can see traces of the 
beauty of sanctifying grace on the faces of those who serve God; 
it is a beauty quite independent of good looks, but it suggests 
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inward purity. We read of St. Francis Borgia, St. Alphonsus 
Liguori and other saints, that, when they prayed, their faces seemed 
to shine with a Heavenly light; those who met St. Rose of Viterbo 
could not look at her without receiving an impression of angelic 
purity, and this was the outcome of the sanctifying grace in her 
soul. The only true beauty which does not fade in the course of 
time is that proceeding from Heaven. Well might the wise man 
say: “Favor is deceitful, and beauty is vain; the woman that feareth 
the Lord, she shall be praised” (Prov. xxxi, 30), for she is 
adorned most richly who has sanctifying grace in her soul. 

Lastly, St. Augustine tells us that all virtues spring from sancti- 
fying grace, as from their centre. They are gathered about it as 
the rays round the sun. From it proceeds faith, enlightening the 
understanding to recognize truth, and inclining the will to act in 
harmony with it. From grace proceeds hope, encouraging the 
soul to aim at the glorv of Heaven, in spite of the many tempta- 
tions that assail her. From grace proceeds love of God and man. 
“She teacheth temperance, and prudence, and justice, and forti- 
tude, which are such things as men can have nothing more prof- 
itable in life’ (Wisdom viii, 7). Grace brings forth beautiful 
fruits :—‘charity, joy, peace, patience, benignity, goodness, longa- 
nimity, mildness, faith, modesty, continency, chastity” (Gal. v, 22). 
Grace is, in short, the source of all the theological and cardinal 
virtues, of all supernatural life and energy; it is the seed of eternal 
life, which, being once implanted in a heart, grows and develops, 
and brings forth good works, the promised reward of which is 
Heaven. 

Rightly, therefore, does St. Thomas call sanctifying grace the 
most precious gift which the Blessed Trinity can bestow upon a 
creature. 

If men realized its value, what would they not give in order to 
obtain it? Yet many are content to lose what should be their 
chief ornament, and to forego their right to Heaven, since, when 
they lose sanctifying grace, they lose all that makes them pleasing 
in God’s sight, and cease to be His children. Only by penance 
can they regain what they have lost, for it is only to a contrite 
heart that our Lord can return to take up His abode, 
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VI. SANcTIFYING GRACE (Continued) 


It is certain that we can increase sanctifying grace and our 
future glory. This was decided by the Council of Trent, which 
condemned the contrary doctrine. “If any one saith that the jus- 
tified man by good works does not truly merit increase of grace, 
and that good works are nothing but a token of justification, let 
him be anathema.” 

Every good work that we perform in a state of sanctifying 
grace causes this grace to increase, and the soul, acquiring fresh 
beauty, grows in holiness and love, and becomes more pleasing to 
God, and is entitled to share the joys of Heaven in a higher degree. 
“The path of the just, as a shining light, goeth forwards and in- 
creaseth even to perfect day” (Prov. iv, 18). “He that is just, 
let him be justified still, and he that is holy, let him be sanctified 
still” (Apoc. xxii, 11), and St. John goes on to give, as the reason 
for this, the fact that the Lord will come to render to every man 
according to his works—‘“The night cometh, when no man can 
work” (John ix, 4). He, therefore, who is holy must become 
holier, for thus he will obtain a greater reward. 

We increase our future glory when we do good works. The 
more faithfully any one co-operates with the grace given him and 
the more zealous he is in doing good, so much the more glorious will 
be his reward at the last day. Whoever being in a state of grace, 
does most good, will have most fruit to show, and will be entitled 
to the greatest reward. Just as one star differs from another in 
glory, so is it with the saints in Heaven. No two persons could 
be found whose merits were exactly equal, and so perhaps among 
the blessed in Heaven there will be no two who participate in its 
joys in precisely the same degree. 

Everywhere and at every time it is in our power to store up 
merit; we can do so at home and out in the world; in the cloister 
and at court; in time of peace and in time of war. Holiness is 
not limited to one age more than another, nor to one class of per- 
sons; all without exception, who lead God-fearing lives, have stored 
up merit for themselves. 

In the Apocalypse St. John describes the Heavenly Jerusalem 
as having twelve gates, three opening to the north, three to the 
south, three to the east and three to the west. This signifies that 
the Kingdom of Heaven is open to all men; there is a gate for 
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each period of life. Those on the east are for children, who are 
in the morning of life, and they enter by the gates of innocence, 
obedience and modesty. Those on the south, where the sun shines 
most brightly, are for the young, who enter by the gates of chastity, 
temperance and penance. Those on the north are for the middle- 
aged, who enter by the gates of obedience to the commandments, 
performance of good works and patience in adversity. Finally, 
those on the west, facing the setting sun, are for the old, who enter 
by the gates of remembrance of sins committed, contrition, and 
forgiveness of wrongs inflicted upon them. St. John says (Apoc. 
xxi, 15) that the angel had a golden reed to measure the city, and 
this, according to the interpretation given by the Fathers, means 
that every one of the elect, who has co-operated with the grace 
of God, attains to a definite degree of sanctity and righteousness, 
which is measured by the angel, that a corresponding degree of 
glory may be assigned to him. 

As soon then as we possess sanctifying grace, we can increase 
our future glory, if we use the right means, and they are so 
simple and easy that, as St. Augustine says, if we lose sight of 
God’s infinite goodness and mercy, we can never understand how 
He could have promised to give so great a reward as a degree of 
eternal happiness in return for such insignificant good works. 

In the first place, whenever we do anything that is good in 
itself or expressly commanded, we gain merit, provided that we do 
it for love of God. 

Secondly, we gain merit also when, for the same motive, we do 
things that are neither good nor bad, but quite indifferent. To 
give any one a drink of water is a very trifling act, yet whoever 
does this for love of God, or his neighbor, does a good work, 
increases grace within himself, and merits eternal happiness, for 
our Lord said that whoever gave another a drink of water should 
not lose his reward. St. Paul bade the Corinthians whether they 
ate or drank, or whatsoever they did, do all to the glory of God 
(1 Cor. x, 31). Thus even eating and drinking can be meritorious, 
if done for God’s glory; and, if we have a pure intention as we 
go about our daily work, how great a store of merit we can lay 
up during the course of one day! We need not always do every- 
thing with the express intention of doing it for God, but it is 
enough to resolve in the morning to do all for His sake, and not 
to break that resolution by falling into sin. It is most important 
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to begin the day well with the morning offering, and to say: “O my 
God, I offer Thee all my thoughts, words and works, to Thy 
greater honor and glory, uniting them with the sufferings and 
death of my Lord and Saviour Jesus Christ.” 

Thirdly, we can gain merit and an increase of sanctifying grace 
without doing any good works, but simply by desiring to do them, 
if we are unable to accomplish them. 

If, for instance, any one is too weak to fast, or too poor to give 
alms, or too ill to go to Mass, but has an honest desire to do as 
he ought, this desire is enough to increase sanctifying grace within 
him, and to obtain for him the same merit as if he actually did 
these good works. God punishes an evil intention as well as an 
evil action, and we may safely assume that He rewards good in- 
tentions as well as good works, provided that it is not in our 
power to perform the latter; for He is far more ready to reward 
than to punish. 

Fourthly, our merit is increased if we do any good work for 
several good motives. We can, for instance, say our prayers in 
order to give God the honor due to Him, to win help for our 
neighbor, and to make satisfaction for our own sins. In this way 
a threefold merit is obtained by one good work. 

Lastly, we can add to our merit whenever we look back on any 
previous good work with pleasure, and offer it anew to God. Just 
as a man who takes pleasure in wickedness, deserves further pun- 
ishment for it, so when we are glad to have done anything for 
love of God, we give Him fresh honor, and He rewards us again. 

St. Catherine of Genoa used to exclaim: “Could we but see the 
infinite rewards bestowed in Heaven in return for the good works 
done in this world, we should devote all our faculties, our intel- 
lect, memory and will, solely to their accomplishment, however 
much it might cost us.” 

It is certain, therefore, that we can increase sanctifying grace 
within us, but it is quite uncertain whether we shall continue in a 
state of grace to the end. 

God has ordained in His wisdom that no man can know for 
certain whether he is justified or not, lest he should give himself 
up to carelessness, instead of working out his salvation with assidu- 
ous zeal. ; 

The Council of Trent declared that we must not doubt God’s 
mercy, or the merits of Christ, or the efficacy of the Sacraments; 
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but when we consider ourselves, our weakness and our tendency. 
to evil, we cannot help feeling anxiety with regard to our condi- 
tion, since no one can know with absolute assurance whether he 
has attained to a state of grace. 

Grace is nothing outward, perceptible by means of our senses, so 
that we cannot judge whether we possess it or not. “Man knoweth 
not whether he be worthy of love or hatred” (Eccles. ix, 1). Even 
St. Paul, who spent his life in God’s service, writes: “I am not 
conscious to myself of anything, yet am I not hereby justified” 
(1 Cor. iv, 4). If then the saints are not sure whether they are 
at any moment in a state of grace, far less can they know whether, 
at the end of their life, they will be saved or lost. 

Temptations and trials never cease to assail us, and we shall be 
subject to them until death. Can we be sure of having strength 
to resist them? God will not withhold the necessary grace, if 
we have not made ourselves unworthy to receive it; but do we 
know that we shall co-operate with it so faithfully as never to fall? 

Nothing is more fickle than the human will; what pleases it to-day 
_ will displease it to-morrow. At one moment it delights in spiritual 
things, at another it feels a distaste for them. Who can reckon 
tipon the steadfastness of the will? When we see a very good 
man, we may wonder whether he will not become wicked; and 
when we see a sinner, we cannot say with certainty that he will 
die in his sins, for he may be converted. 

We have, however, the comforting assurance that our good and 
merciful God never abandons those who do their best to serve 
Him; He will not withdraw His grace, if we co-operate with it, as 
far as we can. 

First of all, we must pray for this grace, for he that asketh, 
receiveth. Secondly, we must humble ourselves, for the more we 
exalt ourselves, the more will God leave us to our own devices: 
“God resisteth the proud, and giveth grace to the humble” (James 
iv, 6). 

We must, moreover, bear with Christian patience all the suf- 
ferings and trials that come upon us; many forfeit grace, because 
they refuse to bear anything, but, as our Lord said: “In your 
patience you shall possess your souls” (Luke xxi, 19). 

Lastly, whoever desires to persevere in good must avoid the occa- 
sions of evil, for they are very powerful. St. Jerome says that he 
saw the cedars of Lebanon and the pillars of Heaven fall, mean- 
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ing thereby that he knew men who, after being regarded as models 
of sanctity, had fallen into sin, when the occasion presented itself. 

A daily examination of conscience, the frequent reception of 
the Sacraments, and a yearly retreat are all potent aids to per- 
severance. 

“Wherefore, brethren, labor the more, that by good works you 
may make sure your calling and election; for, doing these things, 
you shall not sin at any time. For so an entrance shall be min- 
istered to you abundantly into the everlasting Kingdom of our 
Lord and Saviour Jesus Christ” (2 Peter i, 10, 11). 





VII. Tue SACRAMENTS OF THE CHURCH 
(a) What Is a Sacrament? 


The answer given in the Catechism to the above question is: 
“A Sacrament is an outward sign of inward grace, ordained by 
Jesus Christ, by which grace is given to our souls.” 

The Sacraments, therefore, are outward and visible signs, not 
merely signifying grace, but actually imparting it to those who 
receive any Sacrament after due preparation. 

Let us consider this definition more closely. In the first place 
a Sacrament is called an outward sign, for it consists of outward 
things or ceremonies, that we can perceive by means of our senses, 
and it is a sign because it signifies the inward grace bestowed upon 
us by its means. 

Thus, for instance, when a child is baptized, we see the water, 
which is therefore the outward part of the Sacrament; and because 
it signifies the grace of God, cleansing the child’s soul from the 
stain of original sin, we may say that the Sacrament of Baptism is 
an .outward, visible sign. There are similar signs in the other 
Sacraments, and in each certain words are spoken indicating the 
effect of the Sacrament. 

Three things may be noticed about these signs. (a) They are 
not lifeless tokens, merely suggesting or indicating something, as a 
portrait of a friend writing represents our friend in the act of 
writing without producing anything written. The signs of the 
Sacraments are efficacious, and really produce the grace that they 
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signify. In Baptism the water poured over the child does more 
than indicate the cleansing of his soul; by God’s almighty power 


the water, in conjunction with the words uttered, actually gives - 


the grace effecting the inward purification. 

There is therefore a very great difference between ordinary 
signs and those ordained by our Lord for use in His Sacraments. 

(b) In the Sacramental signs two things are to be distinguished ; 
some constitute the matter or substance of the Sacrament, and 
others are the form of it, rendering the matter sacramental. For 
instance, in the Sacrament of the Mass bread and wine are the 
outward sign, but they are only the matter of the Sacrament, and 
alone do not constitute it. The words of consecration pronounced 
by the priest are the form, changing the bread and wine into the 
Body and Blood of Christ. Until these words are uttered, the 
bread and wine remain unchanged and are nothing but signs, and 
no Sacrament; no sooner, however, are the words pronounced over 
them than they become a Sacrament. Hence a Sacrament may be 
described as something consisting of matter and form, or as com- 
posed of signs, some of which constitute the matter and others 
the form. 

As an illustration of this we may say that as long as a piece of 
cloth is uncut, we call it the material or stuff for a garment, but 
when it has been cut and sewn together it has received a definite 
form or shape, and now we no longer speak of it as material, but 
as a coat or dress. In the same way in the Sacrament of Baptism 
water is the matter, and the words spoken when the water is 
poured over the child are the form. As soon as the two are united, 
there are no longer mere outward signs, but the Holy Sacrament 
of Baptism. 

This point will be discussed more fully when we are consider- 
ing the Sacraments separately. 

(c) We must notice further that when matter and form are 
united, they infallibly produce their due effect; they can give grace 
quite irrespective of the worthiness or unworthiness of the priest 
administering the Sacrament. If then the priest baptizing an in- 
fant, or uttering the words of consecration at the altar, or absolv- 
ing a penitent, be not in a state of grace, even if he have sinned 
grievously before God, his unworthiness cannot in the least affect 
the Sacraments. Provided that the persons receiving them do so 
worthily, i. e. after due preparation, they will certainly obtain 
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the grace of the Sacraments. This is a great consolation for us all, 
as we need not trouble to consider whether the priest is good or 
bad. God wishes us to examine our own conscience only, and He 
has so arranged matters that we infallibly receive His Divine grace 
if we do our duty, quite apart from the merits of the administrator. 

It is a common mistake to suppose that one priest can say Mass 
or give absolution with more efficacy than another, either because 
he is more pious and intellectual, or because he is of higher rank 
in the Church. No matter who the priests may be, we receive 
grace from one as well as from the other, provided that we 
ourselves receive the Sacraments worthily. 

Further, a Sacrament is defined as “an outward sign of inward 
grace.” An outward sign can be perceived by means of the senses, 
but grace cannot be perceived thus, for it is inward and imper- 
ceptible, unless God gives some miraculous evidence of the action 
of sacramental grace upon a soul. 

In addition to the matter and form, the intention of performing 
the rite must also be present, if the Sacrament is to be a means 
of grace. Whoever performs the rite belonging to a Sacrament 
must at least intend to do what the Church requires, and to do it 
for the purpose for which it was ordained by Christ. Without this 
intention there is no Sacrament. A priest may take an unconse- 
crated host in his hand and say the words of consecration, but if 
he has not the intention of consecrating it, transubstantiation does 
not take place. This affects priests primarily, for they are usually 
the ministers of the Sacraments, but as, in case of necessity, 
Baptism may be administered by any one, it is well to notice that 
whoever pours the water over the person to be baptized, and utters 
the words required in Baptism, must also have the intention of 
doing what Christ desires to be done in the Church. 

Lastly, each Sacrament was “ordained by Jesus Christ.” He 
instituted the Sacraments, the Apostles could not do so; they could 
only make known the Sacraments and administer them, and far less 
can their institution be ascribed to any of the Popes. Christ alone, 
the High Priest anointed by God, the Head and Founder of the 
Church, instituted all the Sacraments. No one but God, the source 
of sanctifying grace, who alone has power to bestow it as He wills, - 
could possibly render an outward sign capable of sanctifying our 
souls. No created being could devise an infallible means of ob- 
taining sanctifying grace, which proceeds only from God. This is 
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why the Council of Trent (Sess. 7, cap. 1) condemned those who 
say that Christ did not institute all the Sacraments of the New 
Covenant, but that some are of later origin. 


(6) The Number of the Sacraments 


The Catholic Church teaches that there are seven Sacraments, 
viz., Baptism, Confirmation, Holy Eucharist, Penance, Extreme 
Unction, Holy Order and Matrimony. 

Various passages in Holy Scripture show that all these Sacra- 
ments were in use in the Church from the very beginning, and 
were therefore instituted by Christ Himself. 

Of Baptism He says (Mark xvi, 16): “He that believeth and is 
baptized shall be saved.” 

Confirmation is mentioned in the Ist and 2nd chapters of the 
Acts of the Apostles, as well as in St. Paul’s Epistles to the Cor- 
inthians. In II Cor. i, 21, we read: “He that confirmeth us with 
you in Christ and that hath anointed us, is God, Who also hath 
sealed us and given the pledge of the spirit in our hearts.” 

Our Lord Himself spoke of the Holy Eucharist, saying (John 
vi, 52, 56): “If any man eat of this bread, he shall live forever, 
and the bread that I will give is My flesh for the life of the world.” 
“For My flesh is meat indeed, and My blood is drink indeed.” 

He referred also to the Sacrament of Penance when He said: 
“Whose sins ye shall forgive, they are forgiven them” (John 
ux, 23). 

St. James alludes to Extreme Unction in the following words 
(v. 14): “Is any man sick among you? Let him bring in the 
priests of the Church, and let them pray over him, anointing him 
with oil in the name of the Lord.” 

In his first epistle to Timothy, v. 14, St. Paul refers to Holy 
Order, and says: “Neglect not the grace that is in thee, which was 
given thee by prophecy, with imposition of the hands of the 
priesthood.” 

The same Apostle, in writing to the Ephesians (v. 32) calls 
Matrimony a Sacrament, for he says: “This is a great Sacrament, 
but I speak in Christ and in the Church.” 

It is therefore clear from Holy Scripture that there are seven 
Sacraments, and this number corresponds with that of their types 
under the Old Dispensation. Naaman was told to wash seven 
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times in the Jordan, in order to be cleansed from leprosy (IV 
Kings, v. 10). 

In the purifying ceremonies of the Jews, the Jewish priest had 
to dip his finger in the blood of the victim, and sprinkle the door 
of the tabernacle seven times (Num. xix, 4). 

A leper, in order to be cleansed, had to be sprinkled with blood 
seven times. A candlestick with seven branches burnt night and 
day in the Temple before the Ark of the Covenant. In all these 
things the number seven foreshadowed that of the Sacraments. 
Holy writers have given many other reasons why there are seven 
Sacraments. 

St. Bonaventure says that they were instituted by Christ to be our 
aid against all kinds of evil and to strengthen us in virtue. There 
are seven chief evils, three being kinds of sin, and four being the 
penalties due to sin. The three kinds of sin are original sin, 
mortal sin and venial sin. Baptism is the remedy for original sin, 
Penance for mortal sin, and Extreme Unction especially for venial 
sin. 

The four evils resulting from sin are ignorance, malice, weak- 
ness and lust. Holy Order is the remedy for ignorance, Holy 
Communion for malice, Confirmation for weakness, and Matrimony 
for lust. 

Further,—just as there are seven chief evils remedied by the 
seven Sacraments, so there are seven chief virtues in which we 
are strengthened by the same Sacraments. Baptism strengthens 
our faith, Extreme Unction our hope, Holy Communion our char- 
ity, Holy Order our prudence, Penance our justice, whilst Con- 
firmation adds to our fortitude, and Matrimony increases our tem- 
perance. 

Finally, seven things are necessary to the bodily life of man, 
and the same number to support and preserve his spiritual life. In 
order to have and to maintain his physical existence (1) he must 
be born, (2) he must grow, (3) he must have food, (4) he must 
have remedies if he falls into sickness, (5) after his recovery he 
must be strengthened so as to regain perfect health, (6) he must 
have superiors to instruct him, and (7) he must furnish society 
with other human beings to take his place when he dies. 

We have analogous needs in our spiritual life, and each is sup- 
plied by one of the Sacraments: (1) We must be born again and 
receive new life in Christ; this is effected by our Baptism. (2) 
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We must grow in the spiritual life, and our Confirmation pro- 
vides us with the necessary strength to do so. (3) We constantly 
need food to support our spiritual life, and this we receive in 
Holy Communion. (4) Whenever we sin we fall from grace, we 
require a remedy whereby we may regain it and the harm done 
to our souls may be repaired, and the Sacrament of Penance is 
this remedy. (5) Even after our recovery some weakness remains 
in our souls, in consequence of sins committed, and this ig removed 
by Extreme Unction. (6) Souls need guidance amid the diffi- 
culties of this life, and Holy Order is provided to satisfy this re- 
quirement. (7) The Church is to continue to the end of the 
world, and so children must always be born and brought up to 
carry on her work, and for this purpose the holy Sacrament of 
Matrimony was instituted to maintain the human race on earth, 
and complete the number of the elect in Heaven. 

We have, therefore, assistance given us in all the phases of 
life, at birth and at death, in times of struggle and of peace, in 
health and in sickness. The holy Sacraments are always our 
consolation, our remedies and our help. 


VIII. Tue EFFEctTs oF THE SACRAMENTS 


Christ alone, the Founder and Head of the Church, instituted all 
the Sacraments to be lights shining day and night for our happi- 
ness and good. The Council of Trent stated this clearly in the 
words: “Christ instituted the Sacraments, that in them He might 
bestow upon mankind the treasures of the wealth of His love” 
(Sess. 13, c. 2). 

His love of us is so great that it was not enough once to have 
lived in our midst, when as Man He went to and fro in Palestine, 
preaching. He wished to remain with us, close to each one of us, 
present even after His Ascension by means of these special signs 
of grace and particularly under the form of bread and wine in the 
Holy Eucharist. We may, therefore, justly say that He instituted 
the seven Sacraments through the boundless love that He felt for 
us, in order that He might be with us in this world and that we 
might be with Him for ever in Heaven. 

Unless we wilfully hinder their action, the Sacraments produce 
a threefold effect on our souls. 

First, they supply sanctifying grace, that precious grace, the 
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greatest, the most necessary of all graces, without which we can- 
not be saved. The Fathers refer to this glorious effect of the 
Sacraments when they describe them as the salvation, purification 
and sanctification of the soul, as the remission of sins and as ever- 
lasting life. 

Tertullian says: “The flesh is washed that the soul may be 
cleansed. The flesh is anointed that the soul may be sanctified. 
The flesh is marked, that the soul may be armed. The flesh is 
overshadowed by the imposition of hands, that the soul may be 
enlightened by the Holy Ghost.” 

The merits of Christ’s Passion and the grace that He won by 
dying on the Cross, are communicated to us abundantly by means 
of the Sacraments. 

Baptism and Penance impart the first sanctifying grace, and are 
called the Sacraments of the Dead, because they are administered 
to those either in original or in mortal sin, that they may be re- 
stored to life in Christ. The other five Sacraments are those of 
the living, because they can be administered only to such as have 
already received the life of grace through Baptism and Penance. 
The reception of these Sacraments gives us strength and causes 
grace to abound yet more in our souls. 

Secondly, the Sacraments supply the sacramental graces, i. e. 
each Sacrament imparts certain real graces and special super- 
natural aids, enabling the recipient to attain to the particular aim 
for which the Sacrament was instituted. Thus, Baptism, which 
must precede the other Sacraments, supplies the grace that renders 
men fit to receive them; and we may say that the sacramental 
grace of Baptism is a certain capacity to receive the other Sacra- 
ments in due time. Confirmation is intended to strengthen the 
Christian, so that he may cling to the true faith in spite of perse- 
cution and trials, therefore its special sacramental grace is stead- 
fastness, enabling him firmly to resist all temptations and attacks 
upon his faith, and never to waver in his good resolutions even 
amid cruel tortures and extreme danger of death. The Holy 
Eucharist was designed to be the food of our souls, and the sacra- 
mental grace of this Sacrament is to promote growth in the spirit- 
ual life. The sacramental grace of Penance is to supply peculiar 
strength to avoid falling back into sin. Extreme Unction be- 
stows as its sacramental grace the assistance needed in our last 
agony, that we may resist temptation and die a holy death. The 
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sacramental grace of Holy Orders is a peculiar power to fulfil 
worthily the duties of the priestly office. The sacramental grace 
conferred in holy Matrimony enables married people to be faith- 
ful to one another and to live in peace, bearing patiently the trials 
that occur in bringing up their children. 

These sacramental graces are not, like sanctifying grace, be- 
stowed once and for all, when the Sacrament is administered, but 
they are given each time in proportion to our needs. Whoever re- 
ceives any Sacrament worthily, thereby becomes entitled to those 
sacramental graces which God cannot refuse to give as often as 
they are asked and needed. 

Thirdly, some Sacraments set a character or mark upon the soul 
that is indelible, and which renders it different from all other souls 
which have not received such a Sacrament. Three Sacraments con- 
fer these marks, viz., Baptism, Confirmation, and Holy Orders. 
Any one who has ever received the marks set on him by these 
three Sacraments, must bear them for ever, and so no one can be 
twice baptized, or twice confirmed, or twice ordained. When 
these Sacraments have been validly administered, it is a grievous 
sin to administer them again; but Penance and Holy Communion 
ought to be received frequently, and Extreme Unction and Matri- 
mony may be received more than once, because none of these 
Sacraments impress an indelible mark on the soul, as do Baptism, 
Confirmation, and Holy Orders. 

This character will fill all the saints with the greatest joy, but 
it will add to the sufferings of the lost, for they will never be 
able to lose sight of what was the token of salvation that they. 
might have won. It must aggravate their torments to know that 
they are marked thus, and yet, by their own fault, are lost for- 
ever. A beggar’s lot is hard, but poverty is far more painful to 
one who by his own fault has thrown away a rich inheritance and 
reduced himself to want. Every lost soul must suffer, but far 
worse is the lot*of a Christian, who, bearing on his soul the mark 
of salvation, sees himself forever shut out from Heaven. 

The bestowal of sanctifying and sacramental graces and of an 
indelible character are therefore the three chief effects of the 
Sacraments upon the soul of man, but their full efficacy will ap- 
pear only when the soul has attained to everlasting happiness. In 
this world the soul derives from the Sacraments all that she 
requires in order to reach Heaven; but she cannot now attain to 
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the perfection and likeness to God which the Sacraments were in- 
stituted to produce. The mortal body, with its inclination to what 
is earthly and sensual, weighs down and weakens the soul, and 
lessens the influence of the supernatural upon her. But when 
she is released from the body, and enters Heaven, the full and 
glorious effect of the Sacraments will be apparent. In this life 
Baptism removes original sin and even actual sin, but there is 
in us a tendency to sin and concupiscence. In Heaven there can be 
no sin, so even the tendency will be removed, and Baptism will 
have its full unhindered effect upon the soul. 

Confirmation strengthens the soul here below, but cannot pre- 
vent her being exposed to many trials and persecutions, by which 
she is unhappily often overcome. But in Heaven, owing to the 
grace received in this Sacrament, she will be strong and free from 
all dangers. 

The Holy Eucharist is the food of the soul now; we receive 
the whole Godhead, but veiled from our eyes, and, as the Apostle 
says, we see God only as in a glass darkly. In Heaven, however, 
we Shall rejoice in our Lord forever, and see Him face to face. 

Penance takes away the guilt of sin, but not the punishment to 
be undergone either on earth or in purgatory. In Heaven every 
one, though he has sinned, is certain of having received pardon; 
there is no anxiety, for punishment, wrath and disgrace can no 
longer be feared. Extreme Unction gives us strength in our last 
agony, and confidence in our ultimate victory, but it cannot take 
away all fear of death, as human nature inevitably shrinks from 
it. In Heaven there is no fear of death, for everlasting life will 
be ours. 

Holy Orders raises a man to the priesthood, and permits him, 
after his ordination, to offer the living Victim daily to our Heavenly 
Father,—but the priest has power over Christ only under the 
forms of bread and wine. In Heaven he will possess Christ as He 
is, in the glory of His divinity. 

Matrimony unites a man and a woman indissolubly here below; 
but death can sever the marriage bond though nothing else can 
do so, and their union may be robbed of all its joy. In Heaven, 
however, marriage will be perfect, for every soul will be united 
forever with Christ, and the marriage feast of the spotless Lamb 
will be celebrated forever, and the soul will delight in her Divine 
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Spouse and be adorned by Him with the glorious wedding garment, 
and be put in possession of all the riches of Heaven. 

The Sacraments, therefore, are intended to be so many lights 
on the Christian’s path through life; they are for believers and not 
for unbelievers. As long as men remain outside the Church, they 
cannot participate in the Sacraments. We cannot be thankful 
enough that God delivered us and our forefathers from heathenism, 
and brought us to the Holy Catholic Church, and we ought to 
pray Him to suffer the light of faith to shine throughout the world, 
wherever men are straying in the darkness of heathenism and 
heresy, that they may be converted and brought into the Catholic 
Church. 


IX. THe MANNER IN WuicH GRACE IS GIVEN THROUGH THE 
SACRAMENTS 


1. The Sacraments Produce Grace of Themselves 


We have seen what sanctifying grace is, and how it raises the 
soul and gives it a right to Heaven, makes us objects of God‘s 
favor, and causes our souls to participate to some degree in His 
divinity. This grace is given through the Sacraments, and is at 
the same time produced by them, for they work by their own 
power, as long as the recipient puts no impediment in their way, 
because they derive their efficacy from Christ, and not from the 
person administering or receiving them. This is a most important 
article of our faith. We believe that the Sacraments always pro- 
duce a certain amount of grace, to which the recipient can con- 
tribute nothing; he receives the grace infallibly through the Sacra- 
ments, unless he directly hinders their action. We can see this 
clearly in the Sacrament of Baptism. When an infant is brought 
to be baptized, sanctifying grace is undoubtedly produced by the 
Sacrament in the child, and this grace takes away the stain of 
original sin, and transfers the child from a state of sin to that of 
God’s favor. An infant cannot use its will or its understanding, 
and so is unable to co-operate in the Sacrament, which, by its own 

action, produces sanctifying grace in the child. 

_ The same thing occurs when a child receives Confirmation, or 
when Extreme Unction is administered to a sick person after he 
has lost consciousness. In both cases grace is given solely by 
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means of the Sacraments; the recipients cannot merit it or con- 
tribute anything to it, but only grievous sin can hinder its action. 

When, however, a person by means of Baptism has been brought 
into a state of grace, if he has the use of reason and prepares 
himself carefully for the worthy reception of a Sacrament, he 
receives a two-fold grace through it. He receives, namely, the 
grace produced by the Sacrament independently of himself, and also 
the grace conferred by the co-operation of his devotion or prepara- 
tion. Such devotion has no effect upon the action of the Sacra- 
ment itself in the sense of co-operation being necessary, if the 
Sacrament is to be productive of grace. We ought rather to 
ascribe the devotion to the Sacrament, as the prospect of its recep- 
tion prompts us to devout preparation for it. 

It is of course true that the more carefully we prepare for the 
reception of a Sacrament, and the greater the devotion with 
which we receive it, the more abundant are the graces merited. 
But nevertheless it is the Sacrament which produces sanctifying 
grace of itself, without our co-operation, and this grace will have 
its effect even where preparation and devotion are totally absent, 
provided we do not hinder it by grievous sin. 


2. The Sacraments Instituted by Christ Are Far Better Than the 
Means of Sanctification Under the Old Dispensation 


Sanctifying grace could not be conferred by the sacrifices of 
the Old Dispensation, by eating the Paschal Lamb or any of the 
other sacrifices, nor by taking part in the ceremonies of purifi- 
cation and atonement. They gave grace only because participation 
in them was itself a meritorious work. Christ’s Sacraments on the 
contrary produce grace of themselves, and impart it to souls, if only 
they ‘do not resist the action of grace by sin; they need have done 
nothing to merit it. St. Paul tells us that we are not sancti- 
fied by the Sacraments of the New Covenant because of the works 
of justice which we have done but according to God’s mercy. 
The reason of this is clear. Sanctifying grace is won by Christ’s 
merits, and we participate in these merits far better by receiving 
the Sacraments than by doing any other good work. Whoever re- 
ceives a Sacrament, though he may have done nothing to deserve 
it, participates infallibly in sanctifying grace through Christ’s 
merits. If any one under the old dispensation received sanctifying 
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grace and forgiveness of sins, it was in consequence of his perfect 
contrition. 

Christian Baptism removes not only sin, but also the punishment 
due to sin, and by means of all the other Sacraments some portion 
of the punishment that we have deserved is remitted, but the Sacra- 
ments of the old law had no such efficacy, and could not obtain 
remission of punishment, for this requires nothing less than the 
merits of Christ, those of mortal men being wholly insufficient. 
He has bestowed far more abundant power upon the Sacraments 
that He instituted, than upon those of the old law. 

We shall appreciate the Sacraments better and obtain a more 
just idea of the benefits due to our Lord’s Incarnation, if we con- 
sider also the following points: 

(a) Before Christ’s birth the means of sanctification were in- 
sufficient to open the way to Heaven, but this is done by the Sacra- 
ments of the New Covenant. St. Paul says: “The way into the 
Holies was not yet made manifest, whilst the former tabernacle 
was yet standing” (Hebr. ix, 8). Christ was the first to open the 
gate of Heaven, closed by Adam’s sin—and He has imparted to His 
Sacraments so great an efficacy that whoever receives them worthily, 
is admitted to God’s presence. 

(b) The Sacraments of the New Covenant represent the effect 
that they have upon man far more vividly than the old rites. In 
Baptism the water represents the cleansing of the soul; the chrism 
in Confirmation symbolizes grace and strength; the forms of bread 
and wine in the holy Eucharist suggest that our souls need food 
and sustenance for ever. The form too of the Sacraments points 
to the special graces that we receive through them, and we derive 
from them assurance of being in God’s grace and on the way of 
salvation. 

(c) The Sacraments instituted by Christ enlighten our under- 
standing and raise us to a more intimate knowledge of God, for we 
learn to marvel at His power, displayed in utilizing such poor signs 
to effect such great things in our souls, to release them from bond- 
age to Satan and to sanctify them. We marvel at God’s wisdom, 
when we consider that the things which once caused our ruin are 
now ordered for our purification and sanctification. We recognize 
God’s goodness and mercy, when we reflect that He has laid upon 
us the obligation of receiving the Sacraments; and almost forces 
us, by employing such easy means, involving no great exertion on 
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our part, to attain to sanctity in this life and hereafter to the glory 
which He has purchased for us with His most precious Blood. 

It was God’s will to give us under the new law easy means of 
restoration to grace, that more souls might be saved. So He pur- 
posed after His birth in this world to deal with men in a more 
merciful way, for until then His justice had been chiefly apparent. 
For this reason the period since the birth of Christ is called the 
time of grace, the new law of grace, mercy and love. Christ insti- 
tuted the Sacraments that men might now serve Him more faith- 
fully and cling to Him more firmly than before. This is the happy 
time of grace, which the patriarchs and prophets so ardently de- 
sired, and it behooves us to be thankful that we live now, when the 
Sacraments, the sources of grace, are ever at our disposal. Let 
us approach them frequently and worthily, let us strive to learn all 
that we can about them, and may God bless us and confirm us in 
our good resolutions. 














SERMONS ON THE GOSPELS OR EPISTLES 
FIRST SUNDAY OF ADVENT 
THE FUTURE COMING OF CHRIST 
BY THE REV. STEPHEN MURPHY, 0.M.I. 


“And then they shall see the Son of Man coming in a cloud with great 
power and majesty.”—Luke xxi, 27. 


SYNOPSIS.—The gospel treats of the future coming of Christ. 

I. There will be signs in the material world of impending destruction. 
Wisely take warning from Christ’s prophecy and save yourself from 
being involved in the general: ruin. 

II, These signs are a fitting prelude to the solemn judgment scene 
wherein Christ will manifest Himself as the supreme Judge of the 
living and the dead. Honor Christ in His Incarnation, that you may 
participate in the manifestation of His glory on the last day. 

III. The twofold decree pronounced by Him awards justice to all: 
punishment to the wicked and merited reward to the just. 


The coming of Christ is the mystery of religion that occupies the 
mind of Christians during the season of Advent. On this opening 
Sunday our chief interest centers in His future coming at the end 
of time, when He shall manifest His glory and Divine majesty in 
the presence of all rational creatures assembled together for the 
general judgment. 

Recall how Christ revealed Himself to the world in times gone 
by, appearing visibly to the eyes of men in human flesh and weak- 
ness, how He then offered Himself as a living victim to suffer and 
be sacrificed for the redemption of many. In our day, also, we 
know that Christ reveals Himself to the world. He reveals Him- 
self to the faithful who confide in the power of His name. He 
comes, unseen and invisible, to enrich with saving grace those who 
open their hearts to receive Him. Finally at some future day, and 
the hour no man knoweth, Christ shall come once again in His 
visible bodily form. He will manifest Himself in the clouds of 
heaven. But this last coming shall be, not for the salvation, but 
for the judgment of the world. “The hour cometh,” Christ Himself 
has given us warning, “when all that are in their graves shall hear 
the voice of the Son of God. And they that have done good things 
shall come forth unto the Resurrection of life; but they that have 
done evil unto the Resurrection of judgment” (John v, 28, 29). 
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Review well and carefully the main features of this future 
coming : 

I. The signs in the material world; 

II. The solemnity of the judgment gathering ; 

III. The twofold sentence of punishment and reward. 

I. Holy Writ presents us with a vivid picture of events forebod- 
ing the approach of the day of judgment. First of all, human 
society shall be distracted by war, by bitter religious intolerance, 
by the apostasy of rulers and of nations. ‘There will be great 
tribulation such as hath not been from the beginning of the world 
until now.” Then will follow disturbances in nature itself. An 
ominous and deepening obscurity will overcast earth and sky. “The 
sun shall be turned into darkness and the moon into blood,” says 
the Prophet Joel (ii, 31), “before the great and terrible day of the 
Lord doth come.” The stars, it is prophesied, will fall from the 
heavens, i. e., myriads of meteors, doubtless the remnants of other 
shattered heavenly bodies, will descend upon the doomed earth. 
The ocean, leaving its usual bed, will threaten to engulf the land. 
“And upon the earth there shall be distress of nations by reason 
of the confusion of the roaring of the sea and of the waves, men 
withering away with fear, and expectation of what will come upon 
the whole world” (Luke xxi, 25, 26). 

There shall be no mistaking the meaning of these signs. To 
mankind they shall portend the certain ruin of the universe and the 
breaking up of the forces of nature when “the heavens, being on 
fire, shall be dissolved, and the elements shall melt with the heat of 
fire’ (2 Peter iii, 12). If then, as Christ Himself assures us, such 
things are bound up with the destinies of all humanity, they are 
fatal realities we will wisely take into account. Behold these hills 
we tread upon! With our own eyes shall we see them melt before 
the coming of the Lord. This universe we inhabit shall be shaken 
to its foundations to avenge the crimes of creatures against the 
Omnipotent God; and we will be present to witness this strange 
catastrophe wherein man and all the works of man will be tried by 
fire. Our ears shall ring with the last cry of the world’s agony, a 
louder cry than that of a helpless city beaten down by a destroying 
earthquake, a cry more prolonged than that of a ship’s company 
sinking to their grave in a wintry sea. We also must share in the 
bitter anguish of that moment; but happy will we be, if with the 
anguish of hearts there be not also mingled feelings of utter 
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despondency and consternation at the awful consciousness of deadly 
sins unrepented and unforgiven. 

To make us consider how we may avoid this universal ruin, is 
the purpose of this Sunday’s Gospel. How are we to prepare for 
the coming of Christ? The answer is plain. The spiritual dwell- 
ings we erect for ourselves, by our earthly labors, must be habita- 
tions that will not displease the Lord when He comes. Only the 
foolish man will build his house upon the sand. To be accounted 
truly wise at our Saviour’s appearance, we must endeavor to dis- 
cover, during this present month, the best available means for build- 
ing our happiness upon enduring holiness, in order that the signs 
ushering in the ruin of the universe may not portend ruin to us 
also, but rather our liberation from the bondage of material things 
and our entrance, body and soul, into the life of the Resurrection. 

II. The signs just portrayed form a fitting prelude to the solemn 
gathering of the judgment itself. The apparition of the standard 
of Christ is the final sign. When it shall appear, the elect are bid- 
den to look up and rejoice in the blessed hope and the coming of 
the great God. For it is then that Christ will manifest Himself in 
the clouds of the heavens. “As the lightning cometh out of the 
East and appeareth even unto the West; so shall the coming of 
the Son of Man be” (Matt. xxiv, 27). He will be seated on the 
throne of His majesty. About His throne will be gathered His 
Apostles and an infinite host of heavenly spirits, ready to execute 
the decrees of His judgment. 

At the same moment, in the twinkling of an eye, the trumpet call 
of the Archangel Michael will sound. The call shall reach to the 
furthermost limits of heaven, earth and hell. Its notes shall re- 
sound in the mouldering dust of the tomb, awakening mortals from 
their sleep of death. Then those that are in their graves shall hear 
the voice of the Son of God summoning them to come forth and 
render an account of their lives and deeds. Both sea and land 
shall give up their dead. Each human being shall appear once 
again clothed in his natural living flesh. Body and spirit, thus 
permanently united in this final Resurrection, must henceforth re- 
main inseparable companions for greater happiness or misery. 

And there in presence of the Judge and in sight of His minister- 
ing angels, shall all nations be gathered, a countless multitude, all 
tribes and tongues, human beings of every age in life, men and 
women of every social rank, in whatever century or region of the 








148 THE HOMILETIC MONTHLY 


earth they may have lived. “I saw a great white throne,” says St. 
John (Apoc. xx, II, 12), describing in prophecy this judgment 
scene, “And One sitting upon it from whose presence the heavens 
fled away. And I saw the dead, great and small, standing in the 
presence of the throne.” “I beheld,” says the Prophet Daniel (vii, 
13, 14), “in a vision of the night, and lo, One like the Son of Man 
came with the clouds of the heavens. All peoples, tribes and 
tongues, shall serve Him; His power is an everlasting power; and 
His Kingdom that shall not be destroyed.” This gathering is the 
gathering of all rational creatures, the joining together of heaven, 
earth and hell, to render a tribute of homage to the sacred humanity 
of Christ and His adorable Divinity. 

One thing remark, my dear brethren, the enforced and unwilling 
homage paid by the wicked to the Judge of the living and the dead. 
The wicked, on the last day, shall necessarily dread the judgment 
of the Son of God and submit to His sovereign decrees. In this 
dread and submission, we behold the enforced and unwilling 
homage of those who, in Christ’s previous manifestation to the 
world, i. e., in the Incarnation of the Son of God, have failed to 
render to His person and ordinances that reverence and homage 
which their consciences clearly prescribed. Such men indeed, 
during this present life, profess no esteem for the glorious priv- 
ileges of our Christian heritage. They entertain no regard for the 
manifold graces and favors by which Jesus seeks to win their 
hearts to repentance. They prefer the works of darkness and the 
false rewards of evil to the saving light of Christ’s Gospel and His 
promise of life everlasting. Having thus estranged themselves 
from our Saviour during their earthly career, how can they expect 
to have any portion in His Kingdom in the day of judgment when 
this present world will have passed away? Indeed, the great un- 
happiness they then must feel at seeing themselves eternally sep- 
arated from Him, will be a complete, though woful, admission on 
their part of the supreme dominion of Christ over creatures. It 
will be an acknowledgment of our Saviour’s Divinity as revealed 
in His human nature, since the wicked shall profess, by the plain 
evidence of their desolation, that all rational beings depend for 
their welfare on Him, and that far from Him there is neither hap- 
piness nor redemption. 

Render to Christ during your present lives, the willing tribute 
of your love and gratitude. Let no day go by without recognizing 
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the power His grace exercises for the betterment of your body 
and soul. Not by words alone aud outward actions, but likewise 
by earnest inward feeling, acknowledge the benefits He obtained 
for you by His life, death and Resurrection. Gratitude so dis- 
played in the midst of present joys and sorrows, will make you 
rejoice in Christ’s future coming; because then you also shall have 
a part in the final establishment of His kingdom and in the mani- 
festation of His glory at the consummation of the world. 

III. When St. John, in the Apocalypse, describes the gathering 
of the dead in presence of the throne, he further speaks of the 
judgment pronounced. He says that the books were opened and 
the dead were judged by those things written in the books “accord- 
ing to their deeds.” St. Paul makes reference to the twofold 
sentence when he says “We must all appear before the judgment 
seat of Christ that every one may receive the proper things of the 
body, according as he hath done whether it be good or evil” (II. Cor. 
v, 10). According, then, to men’s deeds will Jesus pass sentence 
on the last day. He will pronounce a twofold sentence, involving 
the separation of the good from the bad. “He shall send His 
angels with a trumpet and a great voice and they shall gather to- 
gether His elect from the four winds” (Matt. xxiv, 31). Taken 
up with Christ in the clouds, the elect shall be assembled at His 
right hand and glorified together with Him. But at His left hand 
shall the wicked be gathered on the brink of the bottomless pit 
soon to be swallowed up in that pool of unquenchable fire. 

This twofold sentence of reward and punishment is set forth in 
the Gospel by the parable of the separation of the sheep from the 
goats; by the parable of the harvest, describing the careful saving 
of the good grain while the cockle is piled in bundles for burning; 
by the parable of the banquet at which those clothed with a nuptial 
robe partake of the feast of happiness, while those seeking to enter 
without beseeming attire are cast forth into the exterior darkness, 
where there is weeping and gnashing of teeth. 

To be cast into the exterior darkness and banishment from the 
face of God will be the sentence of the wicked. “Depart from Me 
ye cursed into everlasting fire prepared for the devil and his angels” 
(Matt. xxv, 41). It is a sentence implying the deprivation of the 
vision of God, toward which, in the hereafter, man’s nature is 
drawn by every fibre of his being. It is the pain of infinite loss to 
which will be added the agony of intense burning; for the souls of 
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the wicked, as well as their resurrected bodies, shall be cast into 
the gehenna of fire whose devouring flames shall penetrate all their 
organs of sense and afflict unutterably their inmost being. 

Terrible as is this judgment, its complete justice will be rec- 
ognized by the assembled world. Each unhappy mortal, ranged on 
the left hand, will behold his life-record set forth in the book of 
judgment. All the unseemly details, so evident to his own mind 
and conscience, shall be open as the light of day to the view of men 
and angels. His guilty abuse of Divine grace, his pride, selfish- 
ness and uncleanness of heart, his public excesses as well as his 
secret sins, in a word a career such as his of falsehood and dis- 
honor, neither in his own estimation nor in the estimation of others, 
can merit for him a place in that kingdom into which it is impos- 
sible for anything defiled to enter. For such a one there shall be 
found no pity, not even in the hearts of the just who rather will 
experience relief and thankfulness at being themselves saved from 
so unenviable a fate by the gracious mercy of God. He will be a 
child of perdition equally as the devils unworthy of esteem, a being 
whose hateful presence will be a torment to the former associates 
of his crimes and an object of special resentment to those who lay 
their damnation at his door. What a terrible thing it is to fall into 
the hands of the living God! In that day the wicked, overwhelmed 
with their iniquities, shall seek death and shall not find it; they 
shall ask the hills to fall upon them and the mountains to open and 
cover them. 

There is one way and only one to avoid this sentence of con- 
demnation—to fit yourselves for the alternate decree: “Come, ye 
blessed of My Father, possess the kingdom prepared for you from 
the foundation of the world (Matt. xxv, 34). You will render 
yourselves worthy of hearing these words addressed to you in the 
day of judgment, when your love of God and the value you place 
on Divine things shall lead you patiently to continue in the generous 
practice of good works in spite of the adverse opinion of others. 
For is it not true that, while engaged in the laudable task of saving 
your souls, the motives of your actions are reputed base, belittled 
and ridiculed? Is it not the lot of the just on earth that their 
character of virtue is maligned not only by evil-minded men, who 
do so wilfully and maliciously, but likewise by well-meaning per- 
sons who, though the friends of God themselves, are yet permitted 
by God to thus mistake your good intentions in order that your 
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powers of endurance and the sterling worth of your spiritual 
treasures may be proven and increased. But there shall be no 
misconception in the day of judgment. Then nothing shall be hid- 
den from the gathering of rational creatures. Then the motives 
that ruled your conduct shall be revealed and commended by the 
Judge to the esteem of all. The greater the difficulties you have 
to put up with now, the greater then shall be the manifestation of 
your reward. The more, during your sojourn on earth, you re- 
semble your Divine Saviour in suffering, in humility, in constancy, 
the more also in the day of judgment in the company of Christ shall 
you be exalted in joy and blessedness at hearing the sentence: 
“Come ye blessed of My Father, possess the kingdom prepared 
for you from the foundation of the world.” 





SECOND SUNDAY OF ADVENT 
FEAST OF THE IMMACULATE CONCEPTION 
BY THE REV. WILLIAM GRAHAM 


“IT am clean and without sin, I am unspotted and there is no iniquity in 
me.’—Job xxxiii, 9. 


SYNOPSIS —Introduction.—Glance at world within us and without, must 
convince of reality or the twist or taint in human nature, we call original 
sin; and of the consequent need of redemption. Man not a risen but 
a fallen being. Faith aids reason, in showing how the race fell in Adam 
and Eve; and rose in Christ, with Whom was associated also a woman, 
his mother, Mary Immaculate. Both sexes, morally and spiritually 
shattered in our first parents, are thus restored in the new Adam, Christ, 
and the new Eve, Mary. This new Eve’s first grace or favor, was 
sinless conception, our theme to-day. Let us dwell then briefly. 

I. On the meaning and history of the dogma of her Immaculate Con- 
ception. 

II. Its lessons and the practical bearing it should have on our lives. 

I. (a.) Even in his fall, man is God’s masterpiece. By nature 
progressive in all states. Created sound, gifted in highest degree, with 
intelligence, morality and supernatural holiness. Meant to advance 
simultaneously in all three; thus there was limiiless aptitude and capacity 
for the all-round perfection of his nature. (b) Fall reduced him to low 
natural level. Progress continued, but one sided and incomplete. 
Holiness, main source of perfect progress, lost. (c) Promise of Redeemer 
to atone for sin, and lift up race to its first level. The promise took 
shape in a woman and her child. This wondrous creature gifted and 
favoured like Eve. Ideal of womanhood. Germ of sinless conception 
latent herein. (d) What this title of sinless or immaculate conception 
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means, and implies. (e) Not formally expressed in scripture or tradition; 
yet legitimate development, growth and expansion of doctrine on our 
Lady contained in both. Vagueness in doctrine, gives way eventually, 
to clearness. Mind and heart of devout ever strove to put this belief 
into fixed formula. This finally effected in definition of Pius IX. 


IT. (a) This truth has also practical side. Our lady, the new Eve, 
set up as a model, and ideal, both for admiration and immitation. (b) 
This more needful to-day than ever. Conflict of ideals, “battle of the 
Standards,” waxes fiercer than ever. “Our Lady's Dowry,”’ true charter 
of woman’s rights. Is self-willed, self-indulgent and disobedient Eve 
to be model of our womanhood or self-denying, law abiding, holy and 
ever faithful Mary? (c) Church our guide in conduct, as in belief, 
holds up Christ, as ideal man, and His immaculate Mother, as ideal 
woman. (d) The lessons to bring home, from thoughts, dwelt on to-day, 
are:— 

I. Hatred and flight of sin. 

2. Love and pursuit of holiness. 


Introduction.—We meet to-day for the purpose of honoring the 
Mother of God in the first great privilege bestowed upon her, that 
of sinless conception. Alone of women born, she came into being 
stainless, flawless, immaculate. 

The state of our souls within, and of the world without, the 
conflict raging between human nature as it is, and human nature 
as we feel it might be, and ought to be, tells us that depravity runs 
in the blood, that there is an inherited taint, a moral twist in man’s 
character, redemption from which is our most crying need. But 
to-day, we rejoice that one privileged soul escaped the common 
disaster, and both came into life, and continued therein, “Full of 
grace.” This creature is Mary, the spotless maiden mother of 
Bethlehem, the new unfallen Eve, the second mother and model of 
our race, on whose soul her Son’s redeeming power acted specially, 
and by way of anticipation, from the first moment of its existence. 
Of her, the first resting place of God, in human form, on earth, it 
may be said with truth: “There shall no evil come to thee, nor 
shall the scourge come near thy dwelling” (Ps. xc, 10). 

To understand the doctrine of the “Immaculate Conception,” we 
must remember that man, in the beginning, even in his simple 
elemental stage, was more a product of grace, than of nature. 
There was more in him of the glittering angel, than of the uplifted 
beast. He did not, therefore, rise, as is the fashionable teaching 
to-day, from a lower animal level to a higher, but from the lofty 
sinless state, in which he was created, as lord of the world, fell to 
the lower level of the natural and animal man. There is no con- 
vincing evidence whatsoever, that even bodily, he ever emerged 
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from lower animal forms; whilst mentally and morally, the gulf 
between man and beast, cannot be bridged. Faith thus aids reason, 
in ascribing the origin of man’s admittedly abnormal condition, to 
the abuse of the gift of free will, by sin, which, consequently, in- 
volved a fall from the primitive grace or justice, in which he first 
came into being. Human nature, by this lapse, got loosened from 
its moorings in God, and became a derelict. 

The two peerless models of humanity in its ideal state, fell there- 
fore, in Adam and Eve. Both sexes thus lost their privileges, as 
sinless beings, and fell to the low level of naturalism. Both are 
now happily restored in the sinless Man, Christ, and His sinless 
Mother, Mary, whose dowry of Immaculate Conception is our 
theme to-day. Let us briefly dwell: 

I. On the meaning and history of this prerogative; and, 

II. On the moral application of this truth to us personally. 

I. In spite of the fall, man is still the highest manifestation of 
God’s creative power in the world, a being apart, a class to himself. 
Mind lifts him immeasurably above other living beings, making 
him capable of almost infinite progress. Knowledge has, there- 
fore, never stood still, and with it, man’s dominion over the earth 
and its resources, has ever kept pace. But man is more than intel- 
ligent, he is, by nature, just and moral. He distinguishes right 
from wrong, and by free will, at the dictate of conscience, can 
choose between them. He has a sense of justice, and the duty of 
living up to it. Though sorely bruised in this respect, by the fall, 
he is still the only being on this earth, endowed with a conscience, 
guiding him to do what is morally right, and shun what is morally 
wrong. But more than this, man has a capacity for holiness. Not 
only may he progress in the intellectual and moral order, but he 
may also advance in the spiritual order of grace, or holiness. By 
this great gift of God, a holy man is as far raised above the merely 
natural man, i. e., the merely intelligent and moral man, as the 
latter in turn, is raised above the beasts of the field. For “God is 
wonderful in His saints.” It is holiness, that, in the long run, 
makes the ideal man or woman, not great mentality, or mere 
natural morality. An unlettered peasant, dowered with this gift of 
God, is a higher specimen of our race, than a cultured Greek with- 
out it. This was the gift that our first parents lost for themselves 
and us, by sin, and that our Lady was the first to recover through 
redemption, in all its original splendor. She alone of mortals came 
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into being immaculate. From the loss of Eden, holiness, in the 
full sense of the term, had fled the earth, but returned with her. 
God had meant, and still means, that holiness should dominate 
man’s entire soul. Without it, progress in other directions, is par- 
tial, halting, one-sided. Hence God created man in the high and 
holy state of grace, as this gift is not merely the highest endow- 
ment of which man is capable; but also perhaps a necessary cor- 
rective element of his complex nature. Reason alone, with all “its 
sweetness and light,” is no match for the animal passions in any, 
and every state. For free will without grace, tends, almost neces- 
sarily, to engender sin. But dowered with the gift of holiness, our 
first parents mirrored God. Their whole being was in perfect har- 
mony with Him, and with nature around. They were but the first 
seedlings of the race, it is true, germinal and undeveloped; but the 
seed was sound and untainted,—capable of growth, expansion and 
progress, not partially and unevenly as at present, but perfectly, 
fully, and in every sense, physically, intellectually and morally. In 
the time of trial, however, they were found wanting. They chose, 
by wilful sin, a lower state, and, like outlaws or criminals, for- 
feited their privileges, rank, and honor amongst creatures, not only 
for themselves personally, but for their descendants. The source 
was poisoned, and with it, the stream. The germ was damaged 
and corrupted, and with it, the tree and its branches. Humanity 
lost its ideals. There was neither perfect man nor woman to fix 
its type. Man no longer worshipped and mirrored the true God; 
but adored his own spoilt and tortured image, in loathsome gods 
and goddesses. 

Notwithstanding, God in His mercy, promised a Redeemer, who 
should not only heal and save our stricken race, but become like- 
wise, the purest type and model of its manhood, associating with 
Himself a new and sinless Eve, as the ideal of its womanhood. 
To them, both sexes could look up, as founders of the new family 
of God; and on them, pattern their lives. Hence, from the earliest 
times, we find those, “Looking forward to the redemption of 
Israel,” ever wistfully straining their eyes towards signs of the 
coming of the Mother and Child, that were to bring back holiness 
to the earth; undo the work of Adam and Eve; and restore again 
the golden age of harmony with God. 

In due time this great Woman appeared in the maiden Mother, 
Mary of Nazareth, saluted by the angel of the Annunciation, as, 
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“full of grace.” And in these words, as I said, lies the germ of 
the title, under which we honor her to-day, a virgin, “conceived 
without sin.” 

By the dowry of Immaculate Conception is meant, that, through 
the redeeming merits of the Child she was to bear, and the supreme 
excellence of the rank and office thus bestowed upon her, our Lady 
escaped the inherited taint of the race into which she was born. 
This simply implies, that, like Eve at her creation, Mary too, came 
from her Maker’s hands, a creature of incomparable spiritual love- 
liness, to be queen and mistress of the new world, as being the 
Mother of its Lord and Redeemer. Immaculate Conception, there- 
fore, means more than sinless birth. John the Baptist and Jere- 
mias, it is believed, were born, but not conceived, without sin, 
whereas exemption from the law of inherited guilt was bestowed 
on the Mother of God, from the very dawn of her being. To her, 
as to Esther of old, it was said, “Fear not, for this law is not made 
for thee but for all others” (Esther xv, 2). 

It is indeed true that this doctrine is not mentioned in set terms 
in Holy Scripture; but neither are any, of even the fundamental 
truths of the Christian creed. You will search in vain for such 
words as the Trinity, the Divinity of Christ, the personality of the 
Holy Ghost, yet they are all implied therein, just as are particular 
truths in general principles, or as a full blown rose is contained 
in the bud from which it springs. When in 1851, Pius IX., amid 
the acclamations of the Catholic world, defined the Immaculate 
Conception as a matter of faith, he made no essential addition to 
the creed. His action was merely the formal and express authorita- 
tive statement of a truth, already part of the deposit of faith, which 
it is the duty and office of the Head of the Church to guard, defend, 
and declare in set terms, if needful. There may thus be an increase 
of ‘definitions and explanations, but never an addition to the meas- 
ure of revealed truth taught by Christ, and left to the guardianship 
of the Church, just as it is the same sun that shines in the dim 
morning dawn, as well as, in the glare of mid-day. “Teach all 
nations,” “He that heareth you heareth Me,” said the Lord. 

The truth, therefore, that our Lady was conceived without sin, 
is a legitimate development of the statements made regarding her in 
the Old and New Testament, as well as in the traditions, teaching, 
and devotional practises of the early, medieval, and modern Church. 
Though not perhaps with the same clearness of vision, or exact- 
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ness of expression, Catholic instinct, in all ages, must have felt, 
dimly, at least, as we feel clearly, to-day, that the Woman of 
Genesis, who was destined to crush the serpent’s head, could never 
have been his slave by sin; and that this very woman, the maiden 
mother of Bethlehem to whom, “fulness of grace” was attributed 
by the angelic messenger of the Incarnation, could never. have been 
the victim of sin, the very antithesis of grace, be that sin either 
actual or inherited. Redemption like creation is harmony, not dis- 
cord, on God’s side. We cannot, surely, think, that the Saviour, 
who was to redeem the world by His precious Blood, would draw 
that Blood from a tainted source; and set up as the type, model, 
ideal, and pattern of redeemed Womanhood, one less richly dow- 
ered, on her entry into life, than faithless Mother Eve. Hence, 
the Immaculate Conception of the Virgin Mother of God, though 
not an historical truth, in the usual sense of the term, yet, in its 
Divine fitness, in its harmony with the scheme of Redemption, and 
in the call for it, on the part of reason, sentiment and faith, is far 
beyond all historical facts, in cogency. 

I quite own it was possible for God to have chosen any daughter 
of Eve as the vehicle of the Incarnation, without freeing her from 
the sad law, entailed by sin. God is not sullied by contact with the 
lowest of His creatures, be they saints or sinners. He is in closest 
touch with all things. As man even, he entered all dwellings, and 
gave Himself in Holy Communion, both to Judas and St. John; 
but the question does not hinge on what, in the abstract, God could 
do, but what He actually did do, and what, in our way of thinking 
He must, as He ought to have done, in the case of one destined to 
be His Mother in the flesh, and stand for all time, as the ideal 
standard of her sex. When we claim for her a place apart amongst 
women, and special privileges and prerogatives rightly due to her 
rank and office, we do but follow the example of the angel de- 
claring her “Blessed amongst women.” Female beauty and excel- 
lence, spiritualized and idealized, form an inexhaustible source of 
inspiration, to orator, painter and poet, alike. Can we err then, in 
saying, that on no member of the sex, did God lavish these gifts 
from His treasury, more abundantly, than on her, within whose 
sacred person, was woven the body of His Divine Son,—“the 
Word made flesh.” 

Happily for us Catholics, the sinless conception, like the per- 
petual virginity of our Lady, is a closed question. The mind of the 
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Church in this matter, is the mind of God. Her authority in de- 
ciding what is, or is not, revealed by Him, is His authority. “He 
that heareth you heareth Me.” “He that will not hear the Church 
let him be to thee as a heathen and a heretic.” This seal of Divine 
authority, affixed to the dogma of the Immaculate Conception, 
makes us realize more vividly, the truth, beauty, and splendor of 
the vision of our Lady, conjured up by the prophet, ages before 
her birth. ‘Who is she that cometh forth as the morning rising, 
fair as the moon, bright as the sun, terrible as an army set in 
array” (Cant. vi, 9). 

II. We have dwelt so long on the doctrinal aspect of the mys- 
tery honored to-day, that little time remains to view it, from its 
practical standpoint. For remember, the Immaculate Conception is 
no mere abstract dogma, but a concrete actual truth of fact, lived 
and realized in the life of a person of flesh and blood, like our- 
selves. “I am the Immaculate Conception” were our Lady’s own 
words to the vision-favored peasant child of the Pyrenees. She is 
raised aloft, “the pattern on the mount,” not merely for invocation, 
and admiration, but for imitation as well. This is all the more 
needful to keep in mind, as the conflict between good and evil, be- 
tween the old Adam and the new, between God commanding and 
Satan tempting, rages stronger and fiercer than ever. Man on 
trial, “half angel, half beast,” is ever free to choose his gods, so to 
say, and therefore, the conflict between right and wrong goes on, 
and always will go on till free will is confirmed in either good or 
evil, and the story of our race is over. 

Not that evil is chosen as such, for the will is constrained to 
good; but then the difficulty lies in deciding what is really good 
and true, and what only such, in appearance. Man must progress, 
but in what direction, or along what lines, is this movement to be 
directed. Is it to be secularism or religion, pleasure or duty? 
Are we, men and women, to follow in the footsteps of the old 
Adam or the new, of the first Eve or the second? Are the passing 
needs and fleeting pleasures of time and self, or the great truths, 
bearing on God and Eternity, to regulate our lives? Is body or soul 
what we must take care of most, in this world? These are pressing 
questions. The modern spirit, open or disguised, is setting up new 
idols, new aims, new ends for life. In all the phases it assumes, it 
holds or implies that a crucified Saviour is no fit model for the 
manhood of our race, nor a mother of sorrows for its womanhood. 
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But the Church ever true to her mission of holding up the light 
in darkness, i. e., of guiding men aright in the paths of truth and 
righteousness, points to them and the saints, who, in imitation of 
them, have trodden the path to Calvary, as “The way, the truth 
and the life.” 

She points fearlessly and unhesitatingly to the Cross, emblem of 
self-denial, as man’s highest symbol, the standard of our loyalty 
to God and His Christ; and “obeying God rather than men,” tells 
us unflinchingly, that, if we would be perfect, if we would not walk 
in darkness but in light, if we would ascend, and not descend, in 
the scale of Manhood and Womanhood, we must take the bleeding 
figure who died on that Cross, and the sorrowing Mother standing 
beneath, as the Divine types and ideals of all godly men and women. 

Now the lesson we have to learn from the reflections on our 
Lady’s Immaculate Conception made to-day, is twofold,—first, the 
flight of sin, and next, the pursuit of holiness. Whatsoever our 
sphere of work, these must form the main purpose of life. Our 
measure of success therein, determines our place in the Kingdom of 
God; and indeed, our sole genuine happiness in the kingdom of 
this world too. A soul exempt from all stain of sin, and adorned 
with grace or holiness, formed our Lady’s dowry, on entering life, 
and were the source and fountain head of all her spiritual wealth, 
grandeur and privileges. They alone made her body a fitting 
shrine for the Incarnate Word. They won for her her place in 
Heaven, and in the Church on earth. By nature, we shrink from 
evil; but there is only one real evil, sin, the product of our depraved 
wills. It is the only thing, that is truly wrong with the world, and 
with us. Take it away, and this wicked world becomes an Eden. 
There can be no sure progress, no genuine advance in civilization, 
that is not based on the uprooting of moral evil, i. e., the avoidance 
of sin. We cannot, like our Lady, live immaculate lives; but with 
the help of God’s grace, we can, at least, shun actual deadly sin, 
and keep our souls unspotted from a world at war with God. 

The second lesson we have to take to heart, is the pursuit of 
holiness. This is the wealth of Heaven, with which our Lady was 
so enriched. The angel saluted her as full of grace, and on account 
of it, “all generations have called her blessed.” All other gifts 
of God are fleeting, and decay, they perish with this life, but holi- 
ness abides for ever, like the eternal life, for which we are destined, 
and for which it fits us. Hence our Lord tells us to grow in holi- 
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ness, He does not say, in power, in wealth or in learning, but 
holiness,—“Be ye perfect, i. e., holy, as your Heavenly Father is 
holy.” Our Lady was favored in all the graces, that can adorn her 
sex; but holiness was her main endowment; and fidelity to it, has 
made her what she is to-day, “Queen of angels and saints.” 

Bear in mind, that flight of sin and increase of holiness, form the 
necessary germs of happiness, both here and hereafter. Learn 
from the mystery of our Lady’s Immaculate Conception, then, ever 
to regard sin as the main evil of life, and holiness, in the felt pos- 
session of God’s holy grace and friendship, as its chief good. 


THIRD SUNDAY OF ADVENT 
THE PROPHETIC WORD 


BY THE REV. JOHN H. STAPLETON 


“IT am not the Christ... . But there hath stood one in the midst of you 
whom you know not.” John i, 20, 26. 


SYNOPSIS.—Preamble. Last of the prophets. John the Baptists final 

warning. 

First Point. Function of the prophet. Artist interpreting the promise 
of a redeemer. 

Second Point. Details of his work. Picture of the Messias. The 
Gospel according to the prophets. 

Third Point. Dispensation of God whereby He prepares men for the 
acceptance of His divine Son. 

Conclusion—Our firmer Word, inspired in the Gospel, infallible in 
the mouth of the Church, and our consequent obligation. 


The Church bids us this morning hearken to the message of John 
the Baptist. According to the liturgy, John has come. And when, 
as the Gospel shows us, he points out to the multitude the Messias 
whom they have not yet recognized, he closes the long line of 
prophets that stretches back over the ages to the early days of 
humanity, back to Isaias, back to Moses, back to Abraham. Of 
him it is written: “there was a man sent from God, whose name 
was John, . . . that all men might believe through him”’—“for all 
the prophets and the law prophesied until John”—“from that time 
the Kingdom of God is preached.” He is the last and greatest of 
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the prophets. 
coming as a future event, he heralds it as an accomplished fact and 
to it exhorts all men to turn their eyes: “there hath stood one in 
the midst of you whom you know not,” whom the world has ex- 
pected for thousands of years, whom faithfully the prophets fore- 
told and described. Prepare ye the way! 

They had come, those spokesmen of God, one after another, 
during the long centuries of darkness, delivering the light as they 
received it from above, all speaking the one language, all bearing 
the one message: the Great Prophet, the Messias, the Christ, the 
Salvation of the. nations, the Glory of Israel, will come. With 
anointed eyes they pierced the night of the future which no unaided 
human vision may penetrate and read the secrets that lay buried 
in the womb of time. And now comes John in the spirit and power 
of Elias to close the glorious circle. And he utters his vaticination, 
looking the long-expected One full in the face: “behold the Lamb 
of God, behold Him Who taketh away the sins of the world.” He 
is not the Christ. He is a voice, the last echo of that voice which 
so long has cried out in the wilderness of the world, inviting men 
to prepare the way of the Lord, for He cometh. The last warning 
given, then prophecy ceases and the Kingdom of God is preached; 
“He must increase, but I must decrease.” 

We do well in this holy season, commemorative of the prophetic 
dispensation, to attend to this miraculous character, unique in the 
history of mankind, which most fittingly belongs to our faith as to 
the only true faith. For, since prophecy comes from God alone, 
He could give this Divine sanction to none other than His own 
religion. Here, then, is the stamp of God’s approval. Here, on the 
pages of the Law and the Prophets, He has placed His name and 
signature, which no created being, human or diabolical, can success- 
fully counterfeit; for to God alone belongs the knowledge of what 
is to be and in no cause but His own can He allow it to serve as a 
badge of truth. And this fact—that the coming of the Redeemer 
should have been foretold ages before the event, that He conse- \ 
quently should have been expected, longed for, prayed for, with a 
patience that no length of time could weary or discourage—this 
fact would perhaps strike us more forcibly if we were more familiar 
with its details. 

First Point—It happens in the soul of every man that, when sin 
intrudes, God withdraws; but He leaves behind a word of hope. 
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But whereas all his forebears announced Christ’s 
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So it came to pass in the beginning. The Almighty served judg- ~ 


ment on Adam and his posterity after the fall, but in the just 
sentence rigor and mercy met, “justice and peace kissed each 
other.” For His indignation left room for the hope, the assured 
hope, that one day the heel of the Virgin would crush the serpent’s 
head, that a Redeemer would be sent to repair the sin and its con- 
sequences. Then the Maker withdrew behind the cloud. He 
ceased to communicate directly with the creature. A barrier rose 
up between God and His people. The Divine wrath became a wall 
that shut out from the vision of man the face of his Creator. Be- 
hind that barrier Divinity concealed Itself, hushed Its voice, with- 
held the view of Its wounded majesty. But It was ready to send 
in the fulness of time, according to the promise, in order to raise 
up fallen man, the Son begotten from all eternity. 

We might give play somewhat to our fancy in the light of faith 
and not unreasonably imagine that obstacle or barrier or wall 
raised up between heaven and earth by sin, to a huge, immense 
canvass spread out against the sky, making darkness and gloom in 
the world where the luminous rays from God’s face no longer 
penetrate. Before that curtain, in a vale of cheerless night and 
tears, lives, toils and suffers the afflicted race of man, under the 
curse of God for sin. God no longer converses with him, as He 
was wont to do in Eden when His Spirit walked in the garden at 
nightfall. But in order that his courage may not sink and fail him 
utterly in the long delay of penance, He chooses to speak to him 
now and again by the mouthpiece of certain ones, called prophets. 
_ With them He deigns to talk, whispering, as it were, in their ears 
the Divine decrees and consolations. And they, turning, speak to 
the people of God and His mercy, feed their hopes, guide them, 
teach them and hold up continually before their eyes the promise 
of the Redeemer to come, the glory and power and salvation of 
the Messias. 

Behold how these inspired seers and interpreters deliver their 
message from the hidden God. Each at his appointed time appears 
for a brief moment before the canvass; and, in sight of the people, 
with prophetic pencil traces thereon a word, a sign, a line, a symbol, 
a trait, a feature of the Promised One. They come and go. Touch 
is added to touch, stroke to stroke, feature to feature. At first, 
a few marks, vague, light, scattered, and their meaning hard to 
comprehend. And man, poor man, how eagerly he scans the puz- 
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zle and seeks to decipher and read it! A Saviour! But when? 
How? Whence? Of what sort? Then another appears and tak- 
ing up the magic brush laid down by his predecessor furnishes a 
few new lines to the sketch. Another, and another, with ever surer 
touch and deeper limn. And gradually a rough outline begins to 
declare itself, comprehensible, but still confused and indistinct. 

The work grows under many hands as various as the times and 
conditions in which they labor, but it is a task of ages. The years 
roll by and the scheme unfolds, but with a unity of design con- 
trolled by the God Who guides infallibly the hand of each succeed- 
ing artist to develop the unfinished product of his fellows, and the 
outline becomes more clearly delineated. Stronger and stronger 
the features of Christ show themselves. Now they stand out in 
bold relief, full length, luminous against the dark background. It 
is unmistakably the Messias. The finishing touches are more 
accurate and more delicate. And when the last prophet but one 
had fulfilled his mission and vanished, a well educated Jew who 
had long shared the desire of the everlasting hills, might almost 
have recognized the Promised One if he met Him in the flesh. The 
daughters of Israel trembled in expectancy of the event, hoping 
prayerfully and praying unceasingly for the honor of giving birth 
to the Saviour of mankind. Finally, John came. Already the 
picture had stepped forth from the canvass, the living Word; the 
wall had been torn down, the dew had descended from heaven, the 
Son of God become the Son of Man, the Saviour born. And John 
could say: there stands He in the midst of you. 

Second Point.—This is not, my dear brethren, a piece of pious 
imagery, empty of truthful significance, without any foundation 
in fact. You know well, for you have read the Gospels, who and 
what Christ Jesus, Our Blessed Lord, was when He came, as well 
as all the circumstances of His life. For your eyes have been 
blessed to see and your ears to hear the things which many prophets 
and kings desired in vain to see and hear. And here are in brief 
the details of the picture, the Gospel according to the prophets. 

To Abraham He was promised and would therefore be a 
Hebrew; to Israel, and hence a Jew properly so-called; to the tribe 
of Benjamin, all the other of Israel being excluded; and to the 
royal house of David. At the time of His coming, although the 
children of Jacob should still be a nation intact, the sceptre of 
authority would have passed into the hands of a stranger; and 
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such was Herod. Later their temple and city would be destroyed 
utterly. Providence chose the arm of the Roman for this de- 
structive work. A herald would go before Him to prepare His 
way, one of the tribe of Levi, as John the Baptist really was. He 
was to be born in Bethlehem, the city of Bread; would make 
Galilee the place of His abode and have Egypt for a place of 
refuge. He would have a virgin for mother, be a prophet like 
Moses, be hailed a king as the son of David, and be a priest as was 
Melchisedech who offered a sacrifice of bread and wine. His name 
was whispered, the Anointed One, the Christ; and He in truth 
would be the Prince of peace. As if in response to the peace-pro- 
claiming angels over the crib of the new-born God, the Romans 
closed the pagan temple of Janus in one of the very rare intervals 
of universal peace under Roman supremacy. He would save the 
nations and glorify forever the Jews, drawing to Himself many 
peoples, whose empire would know no limit. 

After announcing good tidings to the poor and lowly, He was to 
enter into the Holy City seated on an ass. In some mysterious 
manner He would be made the scapegoat of the human race, for 
upon His shoulders would be placed the iniquities of us all, and 
He would atone for them. Sold for thirty pieces of silver, the 
money would be cast back into the temple and therewith would 
be bought a potter’s field. He would be treated like a criminal 
and the most vile preferred to Him; led like a lamb to the slaughter, 
have His hands and feet pierced and be raised on high. A bitter 
potion would be given Him to drink and lots cast for His garments. 
He would be slain, brought down to the grave, yet escape corrup- 
tion, and be raised to life again. After which He would draw all 
men to Himself and His reign extend from sea to sea. And His 
sacrifice, a clean oblation, would be offered from the rising of the 
sun to the going down thereof. 

This reads like the Gospel. It is the Gospel according to the 
prophets. We have seen how all these fragmentary and uncon- 
nected bits, uttered darkly and vaguely by the spokesmen of God, 
each in his time and place, combined gradually and perceptibly 
under the hands of the several artists. And these accumulated 
details of centuries form a picture of Christ with which we are 
familiar from the record of the Evangelists who saw and heard 
and were a part of the events which they relate. They are one 
and the same story, the Old Testament outline and the New Testa- 








164 THE HOMILETIC MONTHLY 


ment narrative, the prophecy and the event, the picturé on the 
canvass and the reality in the flesh. Yet how differently seen! 
What marvels wrought by the power and mercy of God, that events 
as yet unreal should thus throw back their shadows across the 
abyss of time, that the eye of man should thus be enabled to look 
ahead and descry happenings in the ages that were not. Yet such 
was the Providence of God. And herein lies the Divine character 
of prophecy. 

Third Point—When the Wise Men came from the East and 
Herod inquired of those versed in the Sacred Writings as to where 
the great King was to be born, they unhesitatingly replied, “in 
Bethlehem.” How shall we explain this answer? Bethlehem had 
already witnessed the birth of the Messias. But the Scribes were 
unaware of this; and they admitted that He was to be a great king. 
Here we are confronted with a remarkable feature of prophecy. 
The nature of the things foretold destroy utterly the claim of 
those who would see in the prophets’ announcements mere random 
attempts at what might possibly be expected to happen, mere human 
guesses ; and in the Gospel facts only happy coincidences. But the 
attitude of the Jews themselves shows a Divine economy whereby 
men were prepared for the coming of the Redeemer and were 
provided with the means of proving His Messiasship, of testing 
His Divinity. That the hand which wrote on the wall was guided 
by God, is shown by the fact that the handwriting was understood, 
was noted, remembered, pondered and applied. They understood 
that the Messias, when He came, should come according to the 
Scriptures ; and they subjected to the test of the Scriptures, that is, 
of the Law and the Prophets, every pretending messias and pseudo- 
christ. When one presented himself, they examined his credentials 
with the Holy Book in hand, ready to accept or reject him accord- 
ing as he fulfilled or not what had been written. 

Herod’s Scribes furnish but one instance. Old Simeon holding 
the Divine Child in his arms thanked God that his eyes had beheld, 
before he had tasted death, the long expected and long prayed for 
Salvation of the Gentiles and the Glory of Israel. When Christ 
asked the Pharisees whose son the Messias should be, they an- 
swered, “David’s.” And knowing this and believing Him at that 
moment to be the true Messias, the multitude acclaimed Him the 
son of David with loud hosannahs at His entry into Jerusalem. 
They knew approximately when He was to come and that the time 
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was about due, for we hear them inquire of John the Baptist in 
this morning’s Gospel if he be not the Christ. They knew what 
works He would do, for after one of His miracles they exclaimed: 
“when Christ cometh, shall He do more miracles than these which 
this man doth?” 

A providential dispensation in favor of the chosen people is 
clearly apparent in this universal belief of the Jews that the One 
hidden beneath the letter of the prophecies would reveal Himself 
in the flesh. And it was to this belief that Christ appealed in 
behalf of His Divine mission. If they honored the prophets, they 
had but to compare His deeds and words with what had been writ- 
ten. He questioned if they really did believe Moses, for, if they 
did, they would believe Him also, for Moses wrote of Him. And 
“beginning at Moses,” He expounded to them in all the Scriptures 
the things that were concerning Him and He opened their under- 
standing that they might understand the Scriptures. They had not 
to accept Him blindly, without proof, for God had placed in their 
hands a sure means of deciding the truth: “search the Scriptures 

. and the same are they that give testimony of Me.” To the 
lawyer familiar with the Sacred Writings, but doubting, He says: 
“what is written in the Law? How readest thou?’ “Thus it is 
written,” He repeats, “and thus it behooved the Christ... .” To 
His followers the plea is the same. He reproached them with being 
foolish and slow of heart, not believing all the things which the 
prophets had spoken. Going up to Jerusalem, He acted thus, as 
He told the twelve, “that all things might be accomplished which 
were written by the prophets concerning the Son of man.” When 
all these things were accomplished, His work of redemption was 
done; and men had but to look, be convinced and believe and con- 
fess: “Thou art the Son of the living God.” 

Conclusion.—Blessed are we, my dear brethren, to whom it has 
been given to see and hear and enjoy the reality, the accomplish- 
ment of the prophetic word. “Blessed are the eyes that see the 
things which you see. For I say to you that many prophets and 
kings have desired to see the things that you see, and have not seen 
them; and to hear the things that you hear, and have not heard 
them.” To the millions that sat in darkness and the shadow of 
death, so long and so patiently awaiting the rise of the Day-star 
that was to illumine the world, the prophet’s word was their only 
guide, their only hope, their only consolation and happiness. To 
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us who behold the marvelous fulfilment of the prophecies, ‘‘that 
Word,” says St. Peter, “has become more firm; and to it we do 
well to attend as to a bright light that showeth in a dark place.” 
The Gospel presented to us by an infallible Church tells us in the 
words of St. John the Baptist that Christ has really come and that 
He is in our midst. Let us not attend like the stubborn Jews, 
with clouded minds and closed hearts, for He has come according 
to the prophets. Ours the privilege and ours likewise the duty to 
honor this more firm prophetic word by which we are able clearly 
and safely to discern the divinity and holiness of our faith and 
the path to Heaven. Ours the duty to prepare to celebrate this 
annual commemoration of the realization of the prophetic word, 
the advent of Christ, by securing His coming into our souls made 
worthy to receive Him, so that when He comes to His own, His 
own may receive Him with hearts aflame with divine love. He 
is in your midst. Prepare the way! 


FOURTH SUNDAY OF ADVENT 
THE SALVATION OF GOD 
BY THE REV. H. G. HUGHES 
“All flesh shall see the salvation of God.” 


SYNOPSIS.—Introduction—Man has always felt the need of salvation— 
for the race, and for individuals; for all races have some kind of religion, 
which ts an expression of this feeling, and an attempt to meet this need. 

But man mistook the reason why he needs saving, what he needs saving 
from, and the way to be saved. 

To-day—as we are approaching the time when our Saviour came—we 
will consider (1) why we need salvation, (2) what we need saving 
from, (3) how we, as individuals and as a community, are to be saved. 

These considerations are necessary now (a) for many who come 
forward with various panaceas for the evils of the world. These may 
be good or bad; some are good. The mistake 1s that they should be put 
forward as the way of salvation, and men be led away thus from the 
true way; (b) they are necessary also for those who, knowing the truth, 
do not live up to it. 

Why do we need salvation, and from what? 

Because we have fallen from a high estate; and the ruin May become 
permanent. 

To understand this, we must go back to man’s creation. Then he was 
endowed not only with natural, but also supernatural gifts, raising him 
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to a heavenly life, for GoD DESTINED MAN TO SEE His FACE IN HEAVEN; 
and in this life gave him the great gift of grace. 

From this high estate man fell; turning wilfully from his glorious 
destiny, becoming the servant and slave of the Devil. 

Nor ts this merely something that happened long ago. Now we person- 
ally feel the effects of this sad fall; for it brought sin into the world, 
and that disorder in man’s soul which, unless he be saved, must end 
in eternal misery. 

Let those who talk of the evil of society, and bring forward their 
little remedies, go to the root of the evil, which is sin. Let them seek 
the remedy where alone it is to be found, viz.: in the Catholic Church. 

II. For (answer to the third question) it is in the Catholic Church 
that we can find the “Salvation of God.’ Through the Church alone can 
society be regenerated and individuals saved. 

Christ came to do this, and He does it effectively IN AND THROUGH THE 
CHURCH. 

Be not faint-hearted, for you shall see the Salvation of God. Are you 
sinful? In the Church is forgweness. Have you much to atone for? 
There is Holy Mass to do it for you. Are your passions and temptations 
strong? There is the Blessed Sacrament, to which, especially in our days, 
through the Holy Father, Christ invites ALL, sinners as well as saints 
to Come VERY FREQUENTLY. Against this food ‘of our souls no temptation, 
no habits of sin, lassitude, etc., can stand. Be a frequent and devout 
communicant, and your salvation is sure. 

Conclusion. A last word. How mistaken are those who think the 
Church and Sacraments come between God and the soul! We know 
better. We know that Jesus is in those sacred ordinances. At Christmas 
there will be seen in every Catholic church a sight which teaches the 
true spirit of Catholicism—the truth—teaching that our religion is 
Love—that to be saved man must come back to the Love of God from 
which he fled by sin. 

Beg of the Holy Child this Christmas, that you may return His love 
with a deep, true, personel love and tender affection for Him. Thus 
will you one day, in the Heavenly Country “see the salvation of God.” 


A sense of the need of salvation, of salvation for society, of 
personal salvation for the individual, has ever been felt as a deep 
ineffaceable yearning in the hearts of men. 

There is no race so debased, or ever has been, as not to have 
some sort of religion, and every religion, however crude and ele- 
mentary, is an expression of, and an attempt to meet, the need of 
salvation felt by mankind. 

But, left to himself, man went astray, and mistook, in great 
part, the reason why the human race needs saving, what it needs 
saving from, and the way in which God means to save mankind. 

At this time we are preparing to commemorate the coming of 
Him who alone could bring salvation to the race of men; Him of 
Whom the Holy Ghost has said that “there is no other Name 
(than His) under Heaven by which men can be saved.” 

It will be well, therefore, for us to-day briefly to recall (1) why 
we need salvation; (2) what we need saving from, and (3) how 











168 THE HOMILETIC MONTHLY 





we, both as individuals and as a community, can obtain that great 
salvation which Jesus Christ our Divine Lord came to work for us. 

For many, dear brethren in Jesus Christ, it is not less needful 
now than it was in the days before our Saviour came, that the 
truth concerning salvation should be insistently proclaimed, since 
there are many to-day who seek salvation, both for themselves and 
for society, elsewhere than where alone it is to be found. 

There are many who came’ forward with this or that panacea 
for the evils of the world—with socialism, or universal democracy, 
or the extension of education, or of modern science—with one or 
another man-made scheme of religion or social reorganization, 
and tell us that therein is to be found that regeneration and resto- 
ration of humanity of which all alike feel and acknowledge the need. 

In themselves these things may be either good or bad; some 
are good, some are not. But the mistake is that they should be 
put forward as the way of salvation, and the pity is that men 
should be led away, by the specious promises of their authors, 
from the true and only way of salvation, from that “Salvation of 
God” promised in the Gospel of to-day. 

There are many, too, alas, who know the truth, yet through 
human frailty, through the strength of passion, or through faint- 
heartedness and want of trust in God our Saviour, do not enter 
as they might into the great and glorious inheritance which is 
theirs—if they will—through the Incarnation, Life, and Death of 
our Blessed Redeemer. 

For these also it is well that they should consider why we need 
saving, what we need saving from, and how that salvation is to 
be accomplished. 

I. Why, then, do we need salvation, and from what? These 
two questions can be considered and answered together. 

Brethren, we need salvation because we have fallen from a high 
estate, and are in worse case, without salvation, than if that high 
estate had never been ours. 

We need saving because we have been ruined: ruined as a race, 
ruined as individuals. 

We need saving because we have fallen under the most dreadful 
catastrophe that ever could happen to rational, intelligent and free 
creatures of God; because we have gone astray from the object 
and end of our creation. 

And we need saving, you and I need saving, because there is 
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danger, personal, individual danger for every one of us that the 
ruin into which we have been brought should become perpetual, 
irremediable, eternal. 

Nay, such it must become, unless we lay hold of the great salva- 
tion that is so mercifully offered to us. Such it will become, 
unless with fear and trembling and with humble dependence upon 
the infinite mercy of God, we diligently work out our salvation. 

To understand this we must go back to the very beginnings of 
human history: to the day of Creation, when the morning stars, 
God’s holy angels, sang together for joy. 

They saw a new and noble work of God—man, endowed with 
great natural gifts and powers of soul; with an understanding to 
know truth in God; with a will to love Him and to adhere to Him. 

But that was little compared with the supernatural gifts with 
which, at the moment of his creation, God endowed and blessed 
His creature; gifts uncalled for, gifts that reveal the stupendous 
mystery of God’s intense love for us the creatures of His hand; 
gifts that raised man above himself to a life heavenly and divine. 

For God decreed that His creature, man, should be His bosom 
friend for all eternity; should live with Him in the Heaven of 
Heavens in the enjoyment of His love; should see and know, by 
a divine light of glory there to be given him, what by nature he 
never could have seen nor known—the very hidden Essence of the 
Divinity Itself, whose least glimpse is bliss ineffable; that he 
should be admitted to the secrets of the Adorable Life of the 
Blessed Three-in-One. 

And even in this life God gave to man a gift, precious beyond 
all else that this life has, a gift which is the actual beginning of 
the life of Heaven; a gift which makes poor man a partaker of 
the Divine Nature—the gift of Grace, by which man is made like 
to God, by which God dwells in us; by which our souls are made 
the living temples of God—Father, Son, and Holy Ghost. 

But those glad angels who sang with joy when man was created 
thus, saw a sad and sorry sight. 

They saw man fall from this high estate. They saw him, by 
a mad misuse of free-will, his noblest natural endowment, given 
to him that he might therewith honor and love his good Creator 
and most loving friend—they saw man, by his own mad, wilful 
act, throw away the grace of God and reject His love, turning 
himself away from his glorious destiny, shutting against himself the 
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gates of Heaven, becoming the slave and servant of the devil, 
subject to temptation, to the rebellion of his passions, destined, 
unless God should intervene, to everlasting death. 

Nor must we look upon this merely as something far distant, that 
happened long ago. Now, to-day, we feel, all too sadly, all too 
intimately and personally feel the effects of this most sad fall. 
Now, to-day, each one of us needs saving from its dread effects. 

For it brought sin into this world; it brought the loss of grace; 
and therewith that sad disorder in men’s souls by which the 
inclination to sin is so strong, the passions so impossible to restrain 
by any power of our own, that, unless God save us, we, one and all, 
must doom ourselves, by our own sinful actions, to eternal misery 
and torment, to that irreparable ruin that comes from failure to 
reach the end for which we were made. 

Ah, let those who talk of the evils of society, and who come 
forward with their little remedies; let them, I say, go to the root 
of the disease. 

They touch but the symptoms. All honor, indeed, to them for 
their desire to remedy poverty, and misery, and disease, and the 
oppression of the weak by the strong. 

But let them fight against sin; let them seek the remedy for sin, 
from which all other evils come; let them learn that the only 
remedy is in the grace and love of God, for which humanity was 
made. 

Let them seek that remedy where alone it can be found, in that 
Divine Society upon earth, the Catholic Church of Jesus Christ, 
set up by the Incarnate Word to teach the way of restoration and 
redemption; in which they may see, if they will, the salvation of 
God—wherein they may come, as St. Paul told the Hebrews, 
“to Mount Sion and to the city of the Living God, the Heavenly 
Jerusalem, and to the company of many thousands of angels, and 
to the Church of the first born, who are written in the Heavens, 
and to God, the Judge of all, and to the spirits of the just made 
perfect, and to Jesus the Mediator of the New Testament, and 
to the sprinkling of Blood that speaketh better than that of Abel.” 

II. For, dear brethren,—and here is the answer to our third 
question—it is in the Catholic Church of Jesus Christ that we can 
find the salvation of God, restoration to His grace and to His 
love, the reopening of Heaven’s gates, the attainment of that bliss 
for which we were created. Through the Church alone can 
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society hope to be regenerated, nor can any individual win sal- 
vation who knowingly and wilfully cuts himself off from the 
Church Catholic set up by Christ on earth, to whom her Divine 
Founder has committed this means of grace and restoration. 

Christ came to blot out the handwriting that was against us. 

He came to restore that Divine gift of grace without which it 
is impossible for us to attain our supernal destiny. 

He came to atone for the insult offered by sin to the supreme 
majesty of God. 

He came to save us from that doom which else inevitably had 
been ours. 

He came to restore that sweet relationship of tender mutual 
love between us and our Heavenly Father which sin had broken off. 

He came to liberate us from a degrading servitude to the evil 
one who would work our ruin. 

He came to save us from the terrible fate that befell the fallen 
angels—from the eternal misery and despair that rage amid the 
undying fires of hell. 

And what He came to do, He does—does now effectively and 
truly for all who will come to Him in His Church, in which by 
His Spirit He ever truly lives and works; on whose altars He 
dwells in the reality of His Divine and human natures, offering 
Himself there as our sacrifice to God; giving Himself to be the 
food and strength of our souls. 

Be not then faint-hearted, brethren, for truly you shali see the 
salvation of God. 

Are you sinful: Jesus offers you forgiveness in His Church, and 
the grace to do better. You have but to kneel at the feet of His 
own appointed minister, and sorrowfully acknowledge your guilt, 
and the cleansing Blood will flow upon your souls. 

Have you much to repair, a heavy debt of guilt? Have you 
many needs? Do you feel that you cannot worship God worthily, 
nor worthily pray to Him, nor thank Him as you ought? 

There is Jesus in the Holy Mass to plead for you, to make 
reparation for you, to worship and thank God for you. 

Are your passions strong, your weakness great, your temptations 
seemingly overwhelming ? 

“Come to Me,” says your most loving Saviour, “and I will 
refresh you.” Come to Him in the Blessed Sacrament of His 
love: come often to receive that good of your souls. 
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He invites you: by the voice of His Church—recently anew and 
most emphatically by the voice of His Vicar on Earth, He has 
told you that it is His most loving desire that one and all, old and 
young, sinner as well as saint, should come often, and very often, 
to His Holy Table. 

Dear brethren, the long experience of the Church of God proves 
beyond a doubt that there is no weakness of our nature, no 
strength of temptation, no habit of sin, no lassitude of spirit, no 
discouragement that will not find a sure and certain remedy in 
the frequent reception of that holy food of the Christian soul. 
Be a frequent communicant, doing the best that in you lies to 
communicate devoutly, and your salvation is secure. 

And now, dear brethren, one last word. 

How sadly mistaken are those who imagine that the Church in 
some way comes between the soul and Him in whose Name alone 
salvation is to be found, or who think that Holy Mass and the 
Sacraments are invented to save us the trouble of personal re- 
ligion ! 

We know better, thank God, than that. We know that Jesus, 
the Word of God Incarnate, is in these sacred ordinances, that they 
are the very means He has Himself appointed to apply His great 
redemption to our souls. 

And at the holy season of Christmas, which is close upon us, 
there will be seen in every Catholic Church something which I 
think should be enough to teach all who witness it what is the 
true spirit of the Catholic religion. 

In every Catholic Church at Christmas you may see a repre- 
sentation, simple and rough, it may be, but of its very nature 
deeply pathetic and soul-stirring—the humble Crib, the bare cave, 
Mary, Joseph and the sweet Divine Infant. 

Many not of our faith come to gaze on that sight. It has con- 
verted not a few. Who can resist it? 

There is one thing the human heart hardly can resist. It is love. 

And there we have the most wondrous love that ever was. The 
love of God humbling Himselfi—so low—to beg the love of our 
hearts. 

And there is the secret of the Catholic Religion: there is the 
secret of the Salvation of God revealed to men—that man must 
come back to the Love of God that he fled away from when he 
sinned. 
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Kneel during this holy season, not once, but many times, before 
the crib of your Infant Saviour. 

Let that sweet sight with its lesson of love, so tender, so Divine, 
smite deep into your hearts. 

Beg of the Holy Child that He will give you grace to love Him in 
return with a deep, true, personal love, with that tender affection 
for Him which He desires, and which it is the privilege of the 
Catholic Church to have brought to the highest pitch in the hearts 
of Her true children. 

Oh, may the Child Jesus grant you to have that love of Him more 
and more, and moved by that love, to surrender to His sweet saving 
influence your hearts and minds and wills, so that your lives may 
be lived in Him, and He become your intimate, your daily com- 
panion, consoler, and friend; so that you may come eagerly and 
often to be closely united to Him in His Sacrament of Love. 

Then no fraud of the devil, no temptation of the flesh, no allure- 
ment of the world will shake you. Old wounds will be healed, new 
strength will be given, and you will go forward, halting sometimes 
and stumbling, perchance, but quickly raised again by Christ’s 
strong hand; with many a fight and hard struggle, yet surely and 
confidently, till you shall surely see the Salvation of God in that 
Heavenly Land where there is no fear nor possibility that you can 
ever lose it again. 





THE NATIVITY OF OUR LORD 
THREE VIRTUES OF THE CRIB 
BY THE REV. FERDINAND HECKMANN, 0.F.M. 


“Behold, I bring you tidings of great joy, that shall be to all the people; 
for this day is born to you a Saviour, who is Christ the Lord, in the city of 
David. And this shall be a sign unto you; you shall find the Infant wrapped 
in swaddling clothes, and laid in a manger.” Luke, ii, 10-12, 


SYNOPSIS.—Introduction—I. The crib proclaims the greatness of the 
love of the Son of God for sinful man. (1) The Son of God according 
to the Scriptures became man out of love for sinful man. (2) Sinful 
man could not help himself in his fallen state; only a God-man could 
really help him. (3) The giving of His only begotten Son for the 
redemption of mankind, was worthy of the greatness of the love of 
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God the Father for man. (4) Before the Incarnation men had not 
fully known the greatness of God’s love for them. (5) The angels 
are even astonished at the greatness of this love. 

II. The crib proclaims the blessedness of poverty. (1) The Lord 
and creator of all things, became in the Incarnation poor and void of all 
things. (2) He could have chosen a different state. (3) He chose 
poverty in all things, in His parents, time, and place of birth, in order to 
teach us its blessedness. 

III, The crib proclaims the dignity of self-abasement and humility. 
(1) The Incarnation of the Son of God was the greatest act of self- 
abasement and humility, the world has ever seen. (2) The creator of 
all things became a weak, helpless creature. (3) He did this, in order 
thereby to raise fallen man, and to restore him to his former dignity, 
which he had lost through pride. (4) He could have done this without 
humiliating Himself so deeply. (5) This self-abasement and self- 
humiliation on the part of God, was no disparagement of the divine 
honor and dignity, but a source of glory to God. (a) God does 
nothing unworthy of Himself. (b) The angels are amazed at this self- 
kumiliation of the Son of God, and yet proclaim it a glory to God on 
high. (c) Our true glory and dignity must therefore consist in abasing 
and humiliating ourselves. 


Rejoice, my dear friends, again, I say, rejoice; let your joy be 
known to all men, for this night a Saviour has been born unto us. 
We have, indeed, every reason to rejoice. For, if a child suddenly 
receives an often-promised, long-expected present, its joy is ex- 
ceeding great; and behold, this day our Heavenly Father has bhe- 
stowed upon us the greatest gift His Omnipotent goodness could 
devise, namely, His only begotten Son, He Who so often had been 
promised to us by the mouths of the prophets, whom the world 
had desired for ages. Again, if a poor, miserable slave sees him 
approach who is to break the bonds of his disgraceful slavery, his 
joy is great indeed; and lo, to-day He is come Who was to break 
the chains of the disgraceful slavery of sin and of the devil, into 
which the fall of our first parents had cast us, and thus restore us 
again to the liberty of the children of God. Is it not, my dear 
friends, as if the words of the angel: “Behold, I bring you tidings 
of great joy, that shall be to all the people: for this day is born 
to you a Saviour, who is Christ the Lord, in the city of David. 
And this shall be a sign to you: You shall find the Infant wrapped 
in swaddling clothes, and laid in a manger,” again resounded in our 
ears on this festive day. Let us then with a childlike heart, full of 
joy, in spirit accompany the good shepherds to the crib of our 
Divine Saviour, and see what we can learn of Him. For already 
on this day our Divine Saviour addresses to us the words: “Learn 
of Me” (Matt. xi, 29). “I have given you an example, that as I 
have done, so you do also” (John xiii, 15). His tongue, indeed, 
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does not now speak, but everything around Him teaches us, and 
preaches unto us. He now proclaims to us through His example, 
what He in His later life announced to us in words. The manger 
preaches unto us. He now proclaims to us through His Gospel: 
The wisest philosophers of Athens and of Rome only stammer in 
comparison with this Divine Child, and their most erudite legends 
become pale in the presence of the crib. 

The first lesson which our Divine Saviour, lying in the manger, 
teaches us, is the greatness of the love and mercy of God. In truth, 
the love and mercy of God shine forth fromthe crib in all their 
greatness. “For God so loved the world, as to give His only begot- 
ten Son; that whosoever believeth in Him, may not perish, but 
may have life everlasting. For God sent not His Son, into the 
world, to judge the world, but that the world may be saved by Him” 
(John iii, 16, 17). “By this hath the charity of God appeared 
towards us, because God hath sent His only begotten Son into the 
world, that we may live by Him. In this is charity: not as though 
we had loved God, but because He hath first loved us, and sent 
His Son to be a propitiation for our sins” (I. John iv, 9, 10). 

Man had by the first sin drawn upon himself the enmity of 
almighty God. He was dead, spiritually dead; and even as a dead 
man cannot raise himself to life again, so also fallen man could 
not restore to himself the supernatural life of the soul, sanctifying 
grace. And yet, God could have given back to man this life of 
grace, without the Second Person of the most Holy Trinity becom- 
ing man. But no, this was not sufficient for the infinite love and 
mercy of God towards man. God’s infinite love and mercy caused 
the Second Person of the most Holy Trinity to leave the realms of 
eternal bliss, to descend from the throne of His majesty, power, and 
glory, in order to become a little child, a helpless babe, to suffer and 
die for us, that we might live. In very truth, the goodness and kind- 
ness of God our Saviour has on this day appeared to all men. 
The Son of God became incarnate principally, in order to make 
known to men the greatness of God’s love towards them, and to 
teach the unsepakable force of Divine charity. For how was it 
possible for the Eternal Word, the coequal Son of God, to leave 
the bosom of His Father, to clothe Himself with the flesh of sinful 
man? It seems an almost extravagant act of love. Yet love puts 
everything aside except the burning desire to promote the welfare 
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of the loved. The Son of God forgot all else in His Divine com- 
passion for us. How dearly He must love us! 

The gift of His only begotten Son to us on this day, is worthy 
of the Divine love and generosity of the Father. It is a gift of an 
infinite value, given to all and each of the sons of men. It is a 
gift in which God gives Himself to be wholly ours. The little 
Infant in the cradle, before Whom we kneel to-day, is the Om- 
nipotent God, loving us with an immeasurable love, our King, our 
Lord, our Redeemer, our best Friend, the Divine lover of our 
souls. How great is not the goodness and love of God! O would 
that we loved Him more! 

Before the birth of Christ, men knew that God was goodness 
and love itself. To put themselves in mind of this, they had only 
to consider the many benefits He had bestowed upon them. But 
the greatest proof of God’s goodness and love towards man is the 
giving of His only beloved Son. “Such a gift,” says St. Augustine, 
“puts a limit to God’s Omnipotent goodness and love: for more 
than Himself God cannot give, and Himself He gave to us in the 
Incarnation.” “Greater love than this no man hath,” says our 
Divine Saviour, “that a man lay down his life for his friends” 
(John xv, 13). But the Son of God assumed our human life in 
order that He might be able to lay it down for us, His enemies. 

The angels knew the greatness of God’s love for man. They 
knew that it was His delight to be with the children of men. But 
that this love went so far, they had not known, they had not 
imagined. When, therefore, they beheld their Lord and God as a 
little infant, reposing in a manger, they, full of Heavenly wonder 
and astonishment, broke forth into that sublime hymn of praise: 
“Glory to God in the highset: and on earth peace to men of good 
will” (Luke ii, 14). If we, like the angels, could behold with 
our bodily eyes the infinite majesty and glory of God, we too, 
at the sight of the God of infinite majesty, lying as a little child 
in a manger, in a miserable stable, would break forth into a 
hymn of praise and glory to God on high. But, although we can- 
not see the majesty and glory of God with the eyes of our body, 
we can see them with the eyes of our soul, of our faith. There- 
fore, we also will intone at the foot of the crib a hymn of praise 
and glory to God on high; nay more, make our whole life one 
great, unceasing hymn of glory to God on high in thansksgiving 
for the great love which He has born towards us. The whole 
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life of our Divine Saviour from the crib to the Cross, was one 
long chain of acts of love. “But God (Who is rich in mercy), for 
His exceeding charity wherewith He loved us, even when we were 
dead in sins, has quickened us together in Christ, by Whose grace 
you are saved” (Eph. ii, 4, 5). 

But, my friends, where love is, there is also every other virtue 
to be found, for charity is the queen and mother of all virtues. 
What a garland of virtues does not surround the crib! Here 
we find, to mention only two, the highest poverty, and the deepest 
humility. He Who could say of Himself, “The world is Mine, 
and fulness thereof,’ is born poor, poorer than the poorest 
beggar’s child, and, wrapped in poor swaddling clothes, is laid in a 
manger, in a poor, miserable stable. “He was in the world, and 
the world was made by Him, and the world knew Him not. He 
came into His own, and His own received Him not” (John i, 10, 
11). The Creator and Lord of the universe came to His beloved 
creatures, and they had no room for Him. They forced Him to 
take refuge in the abode of dumb animals, so that He could truly 
say of Himself: ‘The foxes have holes, and the birds of the air 
nests: but the Son of Man hath not where to lay His head” (Matt. 
viii, 10). 

The Son of God, the King of heaven and earth, could have ap- 
peared on this earth as a rich and mighty monarch. He could 
have appeared as He appeared to the Apostles amid the splendors 
of Mount Thabor, in that glory which He enjoys, sitting at the 
right hand of God the Father, in that majesty in which He will 
come again to judge the living and the dead. But no! In order 
to show us the greatness of His love, and the vanity of the things 
of earth, He appeared poor and despised. His palace is a stable, 
His throne a crib, His riches poor swaddling clothes, His suite a 
poor mother and foster father and a few poor, simple shepherds. 

His parents were extremely poor; and yet He wanted to be born 
not merely of poor parents, but at a time when they were far from 
home, on a journey, where even those who can take the most pre- 
cautions still need many things, and in a place, where no room 
could be found for them, so that they had to take refuge in an 
abandoned stable; and moreover on the occasion of a general 
census, so that He might from the first moments of His human 
life be formally enrolled among the poor. And this He did, in 
order to bring home to us the lesson that a blessedness is attached 
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to poverty, and that His choicest blessings are for the poor, the 
weak, the despised. It is only by recognizing that we are but as 
children, poor, weak, and of ourselves of no account, that we can 
deserve His blessings. Joy then for the poor, because the poorest 
can be rich in Him. “Being rich,” says St. Paul, “He became poor, 
for your sakes; that through His poverty you might be rich” 
(II. Cor. viii, 9). “Blessed are the poor in spirit,” He says Him- 
self, “for theirs is the Kingdom of Heaven” (Matt. v, 3). But, 
“Woe to you that are rich, for you have your consolation” (Luke 
vi, 24). “And again I say to you: It is easier for a camel to pass 
through the eye of a needle, than for a rich man to enter into the 
Kingdom of Heaven” (Matt. xix, 24). Rejoice, therefore, and 
exult ye poor, for yours is the Kingdom of God, if in your poverty 
you seek God alone in the sincerity of your hearts. For we must 
be truly poor, if Christ is to be our riches; poor in spirit, free from 
all attachment to the things of earth, and what the world prizes. 
The proud world prizes only those things which dazzle the eye; it 
esteems gold and riches, and despises nothing more than poverty 
and want. But the Son of God on this day puts the wisdom of the 
world to shame by choosing just the contrary to what it esteems. 

Another lesson which our Divine Saviour teaches us from the 
crib is the true dignity of self-abasement and humility. The In- 
carnation of the Son of God is the greatest act of self-abasement 
and humility the world has ever seen. For He Whom heaven and 
earth cannot contain, Who poises with three fingers the bulk of the 
earth, became a small, weak, helpless babe. The King of glory 
humbles Himself to the lowest degree of humiliation, and seems to 
find it difficult to discover a place low enough for Him to make 
His entrance into the world. In the Incarnation, God united the 
most perfect, highest, and most noble nature, the Divine with the 
lowest among rational natures, the human. Between the most 
miserable slave and the greatest ruler on earth, between an angel 
and a lifeless stone, between the first of the cherubim and the most 
insignificant worm, there is not as great a difference as between 
Divinity and humanity. 

The God of adorable majesty became out of love for us a tiny 
babe. He Who as God is without limits is compassed by a little 
crib. He Who as God created all things, stands in need of human 
help. The infinite Lord of all becomes a servant, the Almighty, a 
helpless creature, the Immortal, mortal. ‘Who being in the form 
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of God,” says St. Paul, “thought it not robbery to be equal with 
God: but emptied Himself, taking the form of a servant, being 
made in the likeness of men, and in habit found as a man. He 
humbled Himself, becoming obedient unto death, even to the death 
of the Cross” (Phil. ii, 6-8). 

The only begotten Son of God assumed the form of our lowli- 
ness, that the humble God might raise fallen man, and restore him to 
his former dignity. Man became proud in his thoughts and thus fell 
“And man when he was in honor did not understand; he is com- 
pared to senseless beasts, and is become like to them” (Isa. xlviii, 
13). In order to restore animal man to his former dignity, Christ 
is born in a stable amid animals. 

The Omnipotent, Eternal Word of God could have raised fallen 
mankind to its former dignity without thus infinitely humiliating 
itself. But Divine love chose this mode, in order to unfold itself, 
for nothing draws so easily the hearts of men to God, than God’s 
condescension to them. 

That God should thus condescend and humble Himself, was no 
disparagement of the Divine honor and dignity. God could not do 
anything unworthy of Himself, when He clad Himself in human 
flesh. Nay, it proved that the greatest possible likeness to God is 
attained by the most complete humiliation of self. The angels are 
amazed at this wonderful invention of love, this deep humiliation 
of the Son of God. Yet they sing, “Glory to God in the highest!” 
It is the first song they have sung on earth since the Fall. It must, 
therefore, be a source of unspeakable glory to God that He has 
taken the form of a servant, that He has humbled Himself to the 
very dust. If this is such a source of glory to God, our true glory 
must consist in humbling ourselves. How little we have learned 
to practice this lesson; and yet, it is of the greatest importance, for 
the God Who in Heaven is clad with light as with a garment, on 
earth wrapped in poor swaddling clothes, calls out to us through 
His example: “Learn of Me, because I am meek, and humble of 
heart” (Matt. xi, 29). “Amen I say to you, unless you be con- 
verted, and become as little children, you shall not enter into the 
Kingdom of Heaven. Whosoever therefore shall humble himself 
as this little Child, he is the greater in the Kingdom of Heaven” 
(Matt. xviii, 3, 4). We must never judge by outward appearances. 
If we had been told that God had come to dwell on earth, would 
not the stable of Bethlehem have been the last place where we 
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should have sought Him? In many an humble cottage there may 
still be found saints more dear to God than even those who have a 
world-wide repute for their holiness and virtue! 

And what, my dear friends, was the reason which urged our 
Divine Saviour to embrace this state of extreme poverty and deep 
humility? No other than His great love for us. “I have loved 
you with an everlasting love,” our Divine Saviour can truly say 
of Himself. Should then not this feast reawaken and renew in 
our hearts the love of God. “Let us therefore love God,” says St. 
John, “because God hath first loved us” (I. John iv, 19). And St. 
Paul says: “If any man love not our Lord Jesus Christ, let him 
be anathema, let him be accursed” (I. Cor. xvi, 22). Let us take 
to heart the words of St. Francis which he repeated as often as 
he spoke of the Divine love of the Babe of Bethlehem. “Let us 
love the Divine Babe of Bethlehem, let us show It love over love, 
boundless love, for the infinite love which It has borne towards us.” 

And after we have meditated at the foot of the crib, let us 
approach another crib, and we will find that we have no reason to 
envy the good shepherds on account of the grace of having been 
present at the crib of our Divine Redeemer, for we can be made 
partakers of a far greater grace. Bethlehem is a Hebrew word 
which means “house of bread.” The church shall be our Bethlehem, 
the altar, the crib, the sacred species of bread and wine, the swad- 
dling clothes by which we can recognize the Divine Child, and 
under which we can as the shepherds did adore it, as Mary and 
Joseph did, take it into our arms and fondle it, but also receive it 
into our hearts, a grace on account of which even the angels in 
Heaven envy us. Amen. 











SERMONS ON THE GOSPELS OR EPISTLES 
SUNDAY IN THE OCTAVE OF CHRISTMAS 
OUR RISE OR FALL 
BY THE REV. A. B. SHARPE 


“Behold, this Child is set for the fall and for the resurrection of many 
in Israel.” St. Luke ii. 


SYNOPSIS.—1. Christ occasions the fall of those who reject Him, as well 
as the resurrection of those who accept and obey Him—not because He 
desires men to sin, but because all are free; and His call to obedience 
is the test of character which men are required by Him to undergo. Those 
who fail under the test fall from God’s favor, which gave them their 
Opportunity . 

2. This test is the cause of a real rise or fall—it is not merely a 
trial of what men are already, but part of the experience by which 
character is finally formed. Those who have stood the test are better, 
those who have failed are worse than they were before. 

3. We can see its results, with good and bad, in those who were 
first brought into contact with Christ at His birth. Christ is still present 
in our thoughts of Christmas; and visibly present always in the Blessed 
Sacrament. Some still rise, and some fall when tested by His presence. 
We may not be called to great deeds or sacrifices, but we are called to 
obedience in our daily duties. It is by our conduct in regard to them 
that we rise or fall. 


I. It seems at first sight strange that our Lord should bring 
about the fall of any of those whom He came to save. He came to 
raise mankind from the abyss of sin into which it had fallen al- 
ready; how, then, could He cause anyone to fall still lower? 
Simeon seems to strike a jarring note in the midst of the rejoicings 
which welcomed the birth of our Saviour, when even in the same 
breath with his own song of thanksgiving he looks forward to “the 
fall of many in Israel” as one of the consequences of that glorious 
event. 

But of course it is certain that God never desired that anyone 
should fall. He cannot be in any true sense the cause of sin. All 
God’s works are beneficent, and are done out of love to His 
creatures. But man is free to accept or reject God and the benefits 
which His friendship brings: and those who reject Him fall from 
the place in the love of God in which He has set them, and which 
He desired that they should keep for eternity. Our first parents 
fell by rejecting the law of obedience by which God desired to 
unite them always to Himself; and those who rejected Christ in 
this manner fell from the place in God’s regard which His offer of 
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salvation betokened. The Jews were still God’s people when our 
Lord came; and it was their right to have the first offer made to 
them of the grace He came to give. But as St. Paul said later, they, 
for the most part, “judged themselves unworthy of eternal life” 
(Acts xiii), and thereby lost their place in God’s favor. So the 
opportunity which God gave them of saving their souls was turned 
by them to their own destruction. 

It is clear, indeed, that every gift of God to man carries with it 
the possibility of injury, as well as of blessing. God’s gifts are all 
good; but they may all be abused, and so be made hurtful instead 
of beneficial, by man’s perversity. In the natural order we see this 
fact unhappily illustrated every day. God’s gifts to the human 
body, of food and drink, are the means of injuring many by excess; 
the pleasures of life—love, friendship, society, sport—are with 
many the cause of their neglect of life’s duties: the labor by which 
men are providentially intended to support themselves and their 
families in comfort and dignity sometimes is an occasion of strife 
and hatred, sometimes is carried on with dishonesty and fraud, and 
sometimes absorbs the whole of a man’s thought and energy in an 
ignoble, because exclusive, pursuit of wealth. Men prostitute their 
capacities of mind and body to worthless aims, and so lose at last 
the powers with which God has endowed them—the treasures of 
mind and heart are squandered in base enjoyment, and in unworthy 
aims, or left to rust away in idleness. So it is with the grace of 
our Lord Jesus Christ. If it is rejected or used unworthily, it be- 
comes the means of injury and not of benefit. Thus one who is 
outside the Catholic Church, and becomes conscious of the call of 
our Lord to conversion, may either accept or reject the opportunity 
given him; if he accepts it he gains all the unspeakable blessings of 
the faith, and so rises to a far higher place in God’s esteem; but 
if he rejects it, he is by no means where he was before; he has 
fallen, he has failed, he has been weighed and found wanting. It 
was once said of a certain person whose intelligence belied his ap- 
pearance, that he commanded great respect until he opened his 
mouth. Then the ignorance and stupidity were exposed which his 
dignified exterior had hidden, and consequently he fell from the 
place he had occupied in the estimation of his neighbors—his ap- 
pearance was tested by his conversation, and failed to pass the test. 
All that glitters is not gold—but it often appears to be gold until 
the touchstone is applied. Now our Lord is the touchstone of 
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souls; He is the test by which the free action of the will is tried. 
All men have the power to accept and obey Him, or, instead, to 
refuse and defy Him: their rise or fall is determined by their choice. 
Those again, who receive our Lord’s gifts in the Church and her 
Sacraments, have the power to do great things—to rise to the 
heights of sanctity. They, too, are tested; they may follow the call 
of our Lord and become at last wholly united with Him, or they 
may so pervert God’s gifts as to seek only the good opinion of men, 
and worldly success and advantage by their means, and so fall away 
altogether from Christ. Are there not Catholics who are only fair- 
weather friends to God—who expect to be paid by Him, for their 
trouble in serving Him, in worldly benefits, who desert Him the 
moment they are asked to bear His Cross? Are there not even 
some whose religion has no sincerity at all, and is practised only 
to gain the good will of those among whom they live and not at all 
for God? Christ is the touchstone—it is their attitude towards 
Him that shows what they truly are, and they rise or fall according 
to their response to His demands. 

II. Moreover, the call of Christ is something more than merely 
a test of character already formed. It is that; “temptations,” says 
the ‘Imitation of Christ,’ “do not make a man weak, but show what 
he is.” But they also help to make him what he is to be. Character 
is formed by successive experience; we are the sum of all that we 
have done. Thus every act, every opportunity taken or neglected, 
every call obeyed or disobeyed, either forms us more nearly into 
the likeness of Christ, or widens the distance between what God 
would have us be and what we are. Our Lord Himself, in 
obedience to the law of the human nature He assumed, “learned 
obedience by the things which He suffered’”—i. e., He passed 
through the stages of experience by which man’s moral nature is 
developed, in the direction of His own choice. Everyone, in like 
manner, passes during his whole life through a series of trials, by 
means of which his character is both formed and tested. A boy 
who has passed an examination, or a man who has learned to per- 
form a feat of strength, is in one sense the same afterwards as be- 
fore; the mental or bodily effort is a test of his powers. But in 
another sense he is more; the effort actually made has added some- 
thing to his character; he has a certainty and a self-confidence 
which he could not have while success was merely possible and not 
actually achieved; he has an experimental knowledge, too obscure 
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and implicated to be clearly defined in words, or even explicity 
realized in consciousness, of the innumerable processes that have 
been set going in order to bring about the one successful result; 
the bodily and mental powers, moreover, become more efficient and 
are more readily brought into action, after every such effort, than 
they were before. The reverse is also, of course, equally true. 
Every sinful action makes it easier to sin again; a coward becomes 
more cowardly every time he yields to his weakness, a sluggard 
becomes more slothful every time he refuses to exert himself, a 
drunkard or sensualist loses something of his remaining power of 
self-control with every lapse into vice. 

So it is a real fall or a real resurrection, in the soul itself, and 
not merely in human estimation, that is the result of every call of 
Christ to obedience. Temptation and opportunity are one and the 
same thing, viewed from different sides; the opportunity of pleasing 
God brings with it to our fallen nature the temptation to neglect 
His service, and we become stronger or weaker according as we 
obey or refuse obedience. 

III. We can see the difference plainly enough even in the first 
moments of our Lord’s life on earth. Round about His very cradle 
are gathered on the one side those to whom He has already brought 
a resurrection to higher things than the world has had to offer 
them; and on the other, those for whom His coming has but marked 
a deeper descent into evil. Herod was not yet a wholesale murderer 
of the innocent till the Infant King had demanded and been re- 
fused his homage; the chief priests and scribes came a step nearer 
to open hostility to Him when they told Herod of His predestined 
birthplace, but never thought of visiting it themselves; just as Judas 
long afterwards was led by successive thefts to the final treason, by 
the price of which he expected to make them good. So, on the 
other hand, Simeon had reached the goal of his long waiting and 
the final accomplishment of the pleasure of his life when he took 
the Infant into his arms; so the shepherds and the magi found 
the reward of their faith and obedience in the abiding and thanks- 
giving joy with which their hearts were filled by the presence on 
earth of their Saviour and King. In Mary herself, the incommuni- 
cable delight of her pure and Divine motherhood was a new delight 
and honor which rewarded her faith and obedience, and added 
something even to the constant Heavenly joy of her sinless soul; 
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and St. Joseph by his ready response to God’s will became unique 
among men as the protector and foster-father of his God. 

In which group do we stand? At this Christmas time the whole 
civilized world recalls the coming of our Lord, in weakness and 
humiliation; the picturesque incidents and the gracious figures that 
gather round the crib at Bethlehem have once more made their 
appeal to every heart; the angels’ song still echoes, however faintly, 
amid the din of human strife, the clink of gold, the outcries of com- 
petitors in the struggle for wealth, the babble of pleasure-seekers, 
and the sighs of the weary and suffering and disappointed. His- 
tory repeats itself, Christmas after Christmas. Here is Herod, 
who would destroy Christ and His Church if he could; here are 
the scribes, who study religion as a curious psychological phenome- 
non; here still the truly great and wise bring their best gifts to 
the Infant’s feet, and worship Him humbly and thankfully, side 
by side with the simple and poor. Still He is “set for the fall 
and resurrection of many.” What has He done—what is He 
doing, for us? Still He calls us, in obscurity and neglect, from 
the altar and the Tabernacle, from beneath the sacramental veil 
which manifests His presence to our eyes, and yet hides from us 
and from the world the glory of His Divinity, as it was hidden 
beneath the form of the Infant that lay in Mary’s arms. Are we 
prepared to obey His call, to follow wherever He may lead us, to 
rise by His grace to the height of that intimate companionship to 
which He invites us? 

Do not imagine that we must wait for some crucial moment in 
our lives in order to show Him what we are and what we desire to 
be—that He will necessarily call us to a great renunciation, as when 
He made ‘the Apostles follow Him, or to undertake a mighty 
enterprise, as when He met Paul on the road to Damascus. Com- 
paratively few are called to renounce the world outwardly, with 
its cares and pleasures; and fewer still to be apostles and prophets. 
Yet each of us has his vocation; each is called to follow our Lord 
in the way His Divine Providence has appointed for us; each of 
us must rise or fall according to our obedience or our neglect. The 
calls are many, the opportunities come well-nigh every moment; 
each is a possible occasion of fresh graces, and each a possible 
occasion of sin. Every day our Lord calls us to prayer, to pen- 
ance, to worship arid love of Him; every moment to control our 
thoughts and feelings, and desires by the rules of His commands; 
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every day to discharge faithfully the duties we owe to our neigh- 
bor, and to restrain and crush the evil passions that we can still 
find in ourselves. The world can hear little or nothing of these 
calls, and can know but little of the way in which we treat them. 
Many a man’s fall is unknown even to his nearest friends, and 
scarcely noticed by himself—and many a resurrection takes place 
in the dim light of early dawn, with none to welcome it but God 
and His rejoicing angels. So our characters are built up and our 
eternal future determined in the depths of our souls, where no 
creature’s sight can penetrate, but where “all things are naked 
and open to His eyes, to Whom our speech is.” 

Therefore we must be careful and watchful in performing the 
daily duties and resisting the daily temptations of life. So we 
may grow continually into the likeness of Christ, by imperceptible 
degrees, as a statue or a picture is brought to perfection by innu- 
merable fine touches of brush or chisel—or as the blessed Apostles 
were taught by constant intercourse and companionship with our 
Lord. Then if He calls us to great deeds or to great sacrifices, 
we shall be prepared to obey: we shall have acquired the habit 
of obedience and of constant attention to God’s will, and reliance 
upon His grace. And when we hear the last call of this life, and 
He bids us “arise and come,” we shall be ready for that final 
resurrection which is to be the reward of those who have been 
“faithful in that which is least.” 



































CONFERENCES FOR CHILDREN OF MARY 


BY THE REV. REYNOLD KUEHNEL 
II. ForMATION OF CHARACTER 


In all things, my dear girls, as has been said in our very first con- 
ference, you should try to resemble your Heavenly Mother. This 
duty becomes all the more urgent because you bear the name of 
“Children of Mary.” 

In building your character, you are indeed fortunate in having 
such a glorious model to imitate, greater than whom the world has 
none to show. And, while it is true that we live at another time 
and place, and while other conditions and problems face us, the 
early life of the ever Blessed Virgin Mary will forever remain the 
“Mirror of Justice,’ the one perfect model of a truly devout life. 
Though times may vary and ideals change, human nature remains 
ever the same. The world may drift along with the popular tide, 
may pursue this fancy and that, may create new ideals, dream of 
new aspirations, and all to no purpose. Truth, justice and holiness 
remain ever the same because God, Who is the author and source 
of all truth, justice and holiness, is the same yesterday, to-day and 
for ever. 

It should not be difficult to find the correct ideal among the many 
that are held out to us. Worldly ideals may be ever so alluring, 
the glitter and tinsel of this world may be ever so captivating, the 
ideal God places before us will be the true ideal even though a 
crown of thorns and a cross should overshadow it. In the Blessed 
Virgin Mary, the Blessed one among women, this ideal of God is 
brought out in all its beauty and perfection. Like her Divine Son, 
she, too, can say to us: “An example I have given unto you.” 

Time was when she was a little girl, when the problems and 
trials you meet with were hers to contend with. To imitate such 
a lofty example you must consider a great honor. Has it ever 
appeared to you that God honors you by asking you to conform to 
the grandest and most perfect of all models? Why not prove our- 
selves worthy of the great honor God bestows upon us? Let us, 
then, recall the early life of the Blessed Virgin Mary that in your 
humble way you may pattern your young life according to her 
perfect example. 
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Tradition tells us that, whilst still in her most tender years, she 
was sent to the temple where a school was maintained for little 
girls. In this institution of the temple little girls were educated in 
accordance with the needs of the times. The little girls were taught 
their holy religion, the prophecies regarding the Redeemer who was 
to come were learned by heart and explained, and in addition to a 
general education imparted in that school the girls were taught 
needlework, so that in course of time they would help to make the 
vestments needed for the service of the altar. From this, then, you 
can easily understand what the early life of the Blessed Virgin was. 
Her parents were both saints. Even before she entered the service 
of the temple they saw to it that their little daughter was brought 
up in accordance with the holy Will of God. From which you 
can see that from a little child the Blessed Virgin Mary grew in 
an atmosphere of piety and simplicity. And here let me tell you 
what the world would say. The world would say: “That kind of 
an education might have been good enough for those days long, 
long ago, but in our age of enlightenment it would not go very 
far.” The world only tries to discover an excuse for the lack of 
sincerity and piety of to-day. When the Blessed Virgin was a 
child, the world loved pleasure as much as now; extravagance ran 
riot then as now; people were misled by false ambition and false 
ideals then as now; there were poor people suffering and others 
lording it over the less fortunate; laughter and tears, joys and 
sorrow were as much the style then as now. The world has seen 
many changes but human nature remains the same. Hence, too, 
the demands of God at the present day do not differ from those of 
the times that are past. The demands of God are as reasonable 
to-day as they have been two thousand years ago. The truth, 
justice and holiness of God does not change like the style in coats, 
dresses or bonnets. 

Imagine a little girl of four years leaving the home of her parents 
to go to a boarding school, there to live in common with many other 
girls of a like age. Instead of parents, she has to mind teachers, 
instead of the liberty and freedom enjoyed beneath the parental 
roof she must conform to the many rules and regulations that are 
necessary where many live in common. Study and prayer, work 
and play, eating and sleeping are regulated by the sign of a bell that 
not a single minute of the day may be lost. 

In such a rigorous way did the Blessed Virgin spend her years of 
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early childhood. Try to picture her to yourself in her study of her 
holy religion. With what rapt attention she listened to every 
word of explanation of her holy Faith; she repeated the sacred 
prophecies word for word about the Divine Redeemer Who was to 
come until she knew them all by heart. Think of how gladly she 
went to the temple to pray, how she folded her tiny hands and how 
she raised up her innocent eyes to the Father Who is in Heaven. 
Her very work reminded her of God and so she grew up a lily of 
holiness among the thorns and briars of sin. She left a mother’s 
loving care to be nearer to God, she gladly complied with all the 
rules and regulations of the temple and school, because in them 
she recognized the holy Will of God. All these various acts of 
piety, obedience and application may seem trifling if considered 
separately, but added together and performed in a most wonderful 
way, next to her Divine Son, they brought about the formation of 
the grandest and holiest character the world has ever seen. 

And now you, Children of Mary, ask yourselves whether, in the 
formation of your character, you are making an effort to resemble 
our Heavenly Mother. 

While God may ask only a few of you to leave parents and home 
for His sweet sake, you must not forget that even though you re- 
main in the world you are not dispensed from serving Him. Even 
though you remain in the world you must serve God and Him only. 
To imitate our Blessed Mother Mary in the years of her tender 
childhood and to form your character along the lines of her per- 
fection ask yourselves a few questions. 

Can you really say that you have a love for prayer? If your 
parents were to look for you, where would they have to go in order 
to find you? At what work or play, or in what company would they 
see you? It is told of the Saints Theresa, Bridget, and Frances of 
Rome, that, when they were little girls and their mothers wished 
to find them they had to go to the room of the house that was used 
as chapel, or to the parish church. These saints, when little girls, 
thought of nothing else but prayer when they had no other occupa- 
tion. What do you do in your spare time? If you must be fairly 
driven to say even a short morning and night prayer, and neglect 
to say even that for little or no reason, and never during the day 
entertain a single thought about God, you cannot say that you are 
walking in the footsteps of the Blessed Virgin Mary. Then, too, 
you must remember that the proof of a pious and saintly life will 
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be found in the promptness and regularity with which you approach 
the holy Sacraments. If you must be constantly reminded and 
urged and coaxed to go to Confession and to receive holy Com- 
munion your piety is at a low level, indeed. 

Think of how zealously our Heavenly Mother applied herself to 
the study of her holy religion, how gladly she studied her lessons, 
how eagerly she attended instructions and sermons and conferences, 
and then ask yourselves how you are disposed towards learning 
your holy religion, attending instructions and conferences, and 
reading books of instruction and edification. Too often the study 
of the catechism is considered a drudgery, the listening to con- 
ferences is looked upon as a waste of time, and spiritual reading as 
something the saints might indulge in. 

If the Blessed Virgin were a little girl living among you, how 
you would have to feel ashamed and humbled in her holy presence! 

Again, consider the occupation of the ever Blessed Virgin Mary. 
She was taught to work with the needle, to help clean the temple, 
and to keep in order that part of the temple reserved especially for 
the pupils. With her royal forefather she could exclaim: “O 
Lord, I have loved the beauty of Thy house and the place where 
dwelleth Thy glory.” 

While it is true that you have other occupations, still it would be 
no more than fitting if you, too, should take a great deal of interest 
in the beauty and upkeeping of the house of God. Would it not 
show a beautiful trait in you if some of you were to band together 
and see to it that our Lord always gets fresh flowers upon His 
altars? Others might band together and see to it that the altar 
linens used in the service of the Lord be always spotlessly clean. 
In all such work you would imitate our Heavenly Mother. 

Once your zeal would be directed in the right direction, you 
would find plenty more work to do. 

In every parish there are neglected children; children who, but 
for the tender care of such like you, will go wrong in later years 
because they have not the proper bringing up. Never think or say 
that such is the work of priests. No priest but would dearly love 
to help such children along. Unfortunately, however, both these 
children and their parents purposely avoid the priest and thwart his 
every effort in their behalf. Then there are backward children who 
feel discouraged because they cannot keep up with other children. 
Some of them may live in your very neighborhood, others may be 
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friends or even relatives of you. Gather all such round about you 
at convenient times and try to help them. If the ever Blessed 
Virgin were a little girl in your own neighborhood, you would see 
her perform such works of charity. 

From these cursory remarks you will understand how the follow- 
ing of the example of the Blessed Virgin is made easy and practical 
for you. No miracles are asked of you; you are not expected to 
perform heroic acts of virtue as did the saints. All that is asked 
of you is that you perform your every day duties with the zeal and 
good will of that perfect model of little girls: the ever Blessed 
Virgin Mary. Oftentimes think of her. Whenever you are in a 
quandary and do not know what to do, ask yourselves what the 
Blessed Virgin might have done in your place. If you act as you 
think she would act, you will build up for yourselves a character 
that will be the consolation of your parents and your priest, the joy 
of the angels, and the pride of your Heavenly Mother. 



































































































CONFERENCES FOR BOYS 


BY THE REV. R. KUEHNEL 


XXVI. 





SUPERSTITION 


My Dear Boys :—Man is by no means an independent being. He 
is bound to depend upon other beings for his very life. As an 
infant, as a child, a boy, a man,—up to his very last breath—he 
must depend upon other beings for the food he needs and for the 
clothing to keep him warm. And in spite of all the help other 
created beings can offer him, he feels the need of the help of a still 
higher being to supply wants no other being has the power to 
satisfy. And this help can only come from God. 

By our faith we know that God is almighty, infinitely wise, loving, 
just and merciful, true and holy. Holy Faith teaches us to call 
Him our Father. As a father guides and directs his children, so 
our Heavenly Father guides and directs us in His own sweet way. 
It is the object of holy Faith to bring God and man closer together. 
On the one hand, holy Faith teaches us our destiny and our position 
towards our Heavenly Father: on the other hand, we learn what 
God is and what He expects of-us. In other words,—Faith shows | 
us our relation to God, and His to us. 

Faith teaches that without God we are as helpless as infants. 
And, in their eagerness to find help somewhere, people without 
Faith will have recourse to some senseless being and sign, from 
which they expect to receive the help that necessarily can only 
come from God. This, then, is the excuse for superstition. It 
means the transferring of the trust we should have in God to some 
senseless being or sign, that is unable to be of any help even to 
itself. 

A man of a firm and living Faith will never be a believer in any 
superstitious sign. For how could the God Who clothes the lilies 
of the fields and feeds the birds of the air forget those whom He 
created to His own image and likeness? If He loved us so as to 
send His only begotten Son to suffer and die for us, in order to save 
our immortal souls, could He do less for us than He does for 
flowers and birds? If He does so much for flowers and animals 
what, then, will He do for His children? 

A famous writer remarked: “The weaker we find Faith, the 
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stronger will be superstition.” Superstition, then, is not to be 
looked upon as a part, or result, of Faith. It is rather a result of 
the lack of Faith. As such it is both an insult to God and an insult 
to intelligence. 

The very fact, my dear boys, that we may look up to God for our 
safekeeping should fill our hearts with assurance and consolation. 
We have His sacred word that He will watch over us and, in His 
own way, guide us towards our eternal home, Heaven: He has 
given us a most solemn pledge that He will grant us all the graces, 
and more than we need, to gain our salvation. Why not, then, trust 
this almighty God, our Father! But rather than place confidence 
in the fatherly care of God, some people will place their trust in a 
rusty old horseshoe! And that piece of junk they consider more 
helpful than the providence of God Himself! Such is the insult 
hurled at the Omnipotence and Mercy of God. Is it a wonder the 
Catholic Church takes such a firm stand against all kinds of super- 
stitious practices? 

Superstition is, likewise, an insult to intelligence. How can any 
man in his right mind claim that a horseshoe, a rabbit foot, or any 
other such silly thing, can do as much, or even more, than God 
Himself ! 

We know, for instance, that a magnet has the power of drawing 
iron to itself, if both are brought near enough to each other. Now, 
if a person would wish to claim that the same magnet can attract 
paper, or wool, or wood, we would consider him as very ignorant. 
A horseshoe is useful in its way, but it has no more power of 
attracting good luck than a magnet can draw wool or paper. 

It would, indeed, be an unprofitable task were I to discuss all the 
many kinds of superstition. I will point out two of the more com- 
mon abuses: the one is to attribute peculiar powers to articles 
blessed by our holy Church, the other, fortune telling in its various 
phases, including the seeing of so-called ghosts at spiritualistic 
meetings. 

It is, indeed, unfortunate that people will misuse even sacred 
things, ascribing to them certain powers not understood or implied 
in the blessings attached to them. Although God has wrought 
miracles in favor of pious souls who used these blessed articles with 
devout intentions, yet it cannot be followed that, because God has 
miraculously saved the life of a person for the sake of the holy 
scapular, that any one may jump into deep water and expect the 
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scapular to act as a life preserver. We know of instances where God 
saved the lives of people through a rosary or medal of the Blessed 
Virgin Mary; that, however, does not mean that everybody having 
such a medal or rosary in his keeping will be safe from sunstroke, 
lightning or drowning, or that he will be fire and bullet-proof. Our 
holy Church blesses many articles, like candles, medals, rosaries, 
crosses, palms, holy water, ashes, and so forth. By using them 
with a devout disposition we may, and do, receive certain favors, 
blessings and graces. It must, however, be understood that we re- 
ceive only such that are indicated by the words of the blessing that 
our holy Mother Church puts upon them. In His infinite bounty 
and love, God may, at times, grant extraordinary graces, may even 
permit miracles to happen through the pious use of sacramentals: 
but to claim that the blessed articles are possessed of such powers 
is absolutely wrong and sinful. 

Always make it a rule to handle blessed articles, as rosaries, holy 
water, medals, and so forth, with due respect and devotion. Be 
content to use and apply them according to the wishes and in the 
intention of holy Church. The graces, spiritual favors and in- 
dulgences you receive through them are surely to be prized, yet there 
is absolutely no necessity of assigning more powers to them than the 
wording of the blessings will permit. Hence do not attribute 
powers to holy things you know they cannot have. It is bad enough 
to attach supernatural powers to things, like a horseshoe. But to 
be superstitious about things blessed by the Church, and to use 
them otherwise than the Church wants them used, is a greater 
wrong. 

In connection with what has been said about the abuse of holy 
things for superstitious purposes a few remarks must be made re- 
garding fake prayers and charms, with which at times the mails are 
flooded. I mean the endless chain-prayer fad. That so many people 
get fooled by the endless chain-prayer is amazing. A certain 
prayer, supposed to have been written by Christ, or to have fallen 
down from heaven upon the holy grave at Jerusalem, must be 
copied a number of times and sent to as many people, who in their 
turn must copy it as often and send it to as many more, and so on! 
And the poor individual who gets that prayer and does not copy it 
and send it to as many, will be punished. His house will catch fire 
all by itself, he will be struck by lightning or by an automobile, and 
a thousand other evils will befall him. On the face of it, you must 
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see that such things are false. To protect the faithful, the Church 
has made a law that all prayer-books and all prayers must have the 
approval of some bishop. The bishop of the city in which a pious 
book or prayer is printed must give his permission for publishing 
it. And, before he gives his consent, he has some learned priest 
go through the whole book, word for word, to see that the book 
or prayer contains nothing contrary to our holy Faith. Only after 
this priest renders a favorable report will the bishop give his con- 
sent to have the book or prayer printed and given to the people. 
So whenever you come across a Bible, prayerbook or prayer, that 
does not contain the permission of some bishop, you will know 
the Church has nothing to do with it. When the Church does not 
indorse a prayerbook or prayer, you know there is a reason. Hence 
you need not worry about such prayers. They can neither help nor 
hurt you. 

As to fortune telling, let me say this: For very good reasons 
God has withheld the future from us. Still, there are some per- 
sons who want to know the future. They go to a fortune teller 
who knows less about them than they do themselves. Once at a 
world’s fair, I was approached by a fortune teller. He said: “Sir, 
I would like to tell you your fortune.” I turned to him and said: 
“Sir, do you know my name?” He said, “No.” “Do you know 
what I am?” I asked him again. And again he had to say “no.” 
“Well,” I said, “if you know neither my name nor my business how 
could you tell my past or my future? You might take me for Mr. 
Brown, or Jones, or Smith, and tell me theirs, but not mine.” 

If these fortune tellers could really tell the future for only half 
a day ahead, they would not have to wait for foolish dupes at 
twenty-five or fifty cents a head. If they knew only one hour 
ahead what horse would win a race, what copper or railway stock 
would go up, which baseball team would win, why, they could make 
a fortune in one day. They could live without worry ever after. 
They know absolutely nothing more, even less, than the person 
going to them for information. You may hear that so-and-so went 
to a fortune teller and that he or she did hit the truth. But such 
is within the reach of all. 

A fortune teller may tell you that one of your family will die. 
I can tell you the same without laying the cards. For, in the 
course of time, some one of your relatives will have to die. I cannot 
tell you who it will be, or what day and hour, but neither can the 
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fortune teller tell you that. He may say, you will go traveling. 
Who does not go traveling nowadays? But I could not say when 
you will go, where you will go, or what train you will take, and the 
fortune teller does not know it either. Hence, fortune tellers, to be 
on the safe side, will confine themselves to things that are as much 
applicable to you as to Smith and Brown or anybody else. 

Some people never feel well unless they are humbugged. 

The same may be said of fortune tellers who claim to bring the 
dead back. They are frauds. God will, at times, permit the dead 
to speak, as the lives of the saints inform us. When such events 
take place there is no charge for admission, as with spiritualistic 
deceivers. 

A poor woman, mourning the loss of her husband, went in her 
uncontrollable grief to a spiritualistic medium to be-able to speak to 
her husband, for two dollars each time. She imagined that the 
whiterobed figure was really her husband. After a few weeks, her 
conscience not giving her any rest, she went to her parish priest to 
find out whether these meetings with the ghost of her husband were 
proper. 

“How much did it cost you to see your late husband?” the priest 
asked. “Two dollars each time,” the woman replied. “And how 
often have you seen him?” the priest asked again. “About ten 
times,” she replied. ‘Well, now,” the priest said, “your husband 
was a hard working man; you must work hard to earn your living. 
Supposing your husband had any important message for you, do 
you not think he could come and speak to you directly without 
forcing you to give twenty dollars of your hard earned money to 
another person who has no interest in your meetings with him?” 

The poor woman saw the force of the argument and had no more 
meetings with that “ghost.” 

There may be times when circumstances point to the help of the - 
devil in bringing about apparitions. In such cases there is all the 
more reason for us to stay away. But usually the success of spir- 
itualists depends upon dark rooms, clever tricks and a wholesale 
fraud. Some of the most startling apparitions have been explained 
as very clever tricks. 

The Church, whenever her priests give any blessings, puts these 
words upon their lips: 
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“Our help is in the name of the Lord, 
Who hath made heaven and earth.” 

We have all reason to feeel happy, secure and grateful, because we 
have God to take care of us. Our trust is not placed in some helpless 
thing or empty sign, but in the Almighty and Infinitely merciful - 
God. 





INSTRUCTIONS FOR USE WITH THE STEREOPTICON 


THE HAIL MARY 


Hail Mary, full of grace! the Lord is with thee; blessed art thou 
amongst women, and blessed is the fruit of thy womb, Jesus. Holy 
Mary, Mother of God, pray for us sinners, now and at the hour of 
our death. Amen. 

This prayer, known as the Hail Mary, also called the Angelic 
Salutation, is a prayer said in honor of the Mother of God, and 
usually added to the Our Father. 

It is called the Angelic Salutation because it begins with the 
words which the Angel Gabriel spoke to Mary at the annunciation. 
It is called also the Ave Maria, from its first words in the Latin 
version, meaning Hail Mary, its beginning in our language. 


I. Picture: Hail Mary 


You must know that we do not adore the saints, but pray to them 
for their intercession with God. The Angelic Salutation is almost 
as old as Christianity, for since the earliest Christian times the 
words of the angel and of Saint Elizabeth, which it also contains, 
have been used in praying to the Blessed Virgin. As the Our 
Father is the most excellent, sublime, and most beautiful of prayers 
because taught to us by our Divine Saviour Himself, after it the 
Angelic Salutation is most worthy of our particular regard. For in 
it we use the words with which the angel delivered his message 
from God, and the words which, by divine inspiration, Elizabeth 
spoke to the Blessed Virgin: “Blessed art thou among women, and 
blessed is the fruit of thy womb!” The form of this prayer is as 
sublime as its origin. Of its effectiveness St. Bonaventure says, 
“As often as you greet Mary she greets you in return,” 1. e., she 
is ready to give us consolation and the blessings which she asks and 
obtains for us of her Divine Son. 

Why do we add the Hail Mary to the Our Father? 

That the Blessed Mother of God may support our weak prayer 
by her powerful intercession with her Divine Son. When we 
beseech God Almighty, we feel that we are unworthy of His graces 
and blessings; besides, our prayer is often imperfect and wanting. 
For this reason we pray to the Blessed Mother of God, that she, 
whose prayers are most potent, may support our supplication by 
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her intercession. We confess, also, in adding the Hail Mary to 
the Our Father, that the veneration of Mary is rightfully joined 
to the glorification of her Divine Son, and profess our Catholic 
faith before those who deny to the Blessed Virgin and Mother of 
God the due honor, of which she once prophetically spoke, “Behold, 
from henceforth all generations shall call me blessed.” 

The Hail Mary is composed of two parts—a prayer of praise and 
a prayer of supplication. 

The prayer of praise is composed 

1. Of the words of the angel, “Hail (Mary) full of grace, the 
Lord is with thee; blessed art thou among women”; and, 2. Of 
the words of St. Elizabeth, “And blessed is the fruit of thy womb,” 
to which we add the name Jesus. 

The second part of the Hail Mary consists of a prayer of suppli- 
cation, added by the Church, “Holy Mary, Mother of God, pray for 
us sinners, now and at the hour of our death. Amen.” 

The angel Gabriel spoke the words mentioned when he announced 
to the Blessed Virgin Mary that she would become the Mother of 
God (Luke i, 28). The word “hail” is an expression of respect 
and of greeting, out of regard to the exalted dignity in which Mary 
was to participate. 

The name Mary signifies Star of the Sea. 

She is indeed a star of the sea, which as a guiding star shines 
for us upon the stormy sea of this world, in dangers and tempta- 
tions, in doubt, anxiety, and need. 


Il, Picture: Full of Grace 


Why do we address Mary by the words, “Full of grace?” 

1. Because Mary was filled with grace even before her birth; 
2. Because she always increased in grace; and, 3. Because she 
brought forth the Author and Origin of all graces. 

Mary is full of grace because the Lord has poured out upon her 
the entire fulness of His grace. 

“In truth,” exclaims St. Augustine, “to whom should the Lord 
grant more graces than to her who was deemed worthy to con- 
ceive, and to give birth to, the Author of grace?” 

St. Thomas Aquinas says, “The Blessed Virgin received such 
fulness of grace that she stands next to the Author of grace.” 

This fulness of grace was received by Mary not only at her 
birth, but even before her birth. For this reason the Catholic 
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Church declares as an article of faith the dogma that Mary was 
conceived and born without sin, that she was not burdened with 
original sin such as is the fate of other human beings. This article 
of faith is commemorated in the Feast of the Immaculate Concep- 
tion. Hence, the Catholic Church calls Mary the Mother of Divine 
Grace, a spiritual vessel. 

2. The grace with which Mary was gifted increased without 
ceasing. As a growing tree spreads forth its boughs and branches, 
so did Mary always grow in grace. 

3. Mary is called full of grace, also, because she gave birth to 
the Author and Dispenser of all graces. 

Why do we say, “The Lord is with thee”? 

Because God is, in a most particular manner, with the Blessed 
Virgin, wherefore she is justly called the Chosen Daughter of the 
Heavenly Father, the true Mother of the Divine Son, and the 
Immaculate Spouse of the Holy Ghost. By grace the soul is united 
to God, and as Mary was full of grace, so also was God through 
His grace united with her in a most particular manner. God is 
with all the just; however, as Mary was just in the highest degree, 
therefore God was with her in a special manner. 

St. Bernard says, “The Lord is with thee, as a father with his 
daughter whom he carefully protects; as a bridegroom with his 
spouse whom he dearly loves; as a king with his consort whom he 
holds in high esteem.” 


Il. Picture: Blessed art Thou 


What is the meaning of the words, “Blessed art thou among 
women”? 

They mean that Mary is the most favored of all the daughters 
of Eve, because: 1. She was chosen before all to be the Mother of 
God; 2. She alone is Mother and Virgin at the same time; and, 
3. She was made the instrument through which salvation came 
to mankind. 

The angel as well as Elizabeth called Mary blessed; blessed will 
she be called for all times, as she herself foretold, “Behold, from 
henceforth all generations shall call me blessed, for He that is 
mighty hath done great things unto me.” It was said of her, too, in 
the Bible, “Blessed art thou, above all women; thou art the glory of 
Jerusalem, the joy of Israel, the honor of our people.” 

Mary is blessed because it was she who, on account of her vir- 
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tues, was chosen from among thousands to be the Mother of the 
Saviour of the world. How many exalted ladies, daughters of 
kings and of princes, would have considered themselves most 
fortunate had they been selected for this great dignity! And Mary 
in all her humility was chosen. 

St. Bonaventure says, “God might have created a greater world, 
a more stupendous sky, but never a greater Mother than is the 
Mother of God.” 

But Mary is most blessed to the whole human race for she 
brought salvation. 


IV. Picture: Blessed is the fruit of thy womb, Jesus 

Why do we add these words, “Blessed is the fruit of thy womb, 
Jesus”? 

To show that the veneration of Mary is inseparable from the 
adoration of Christ, and that we praise the Mother for the sake 
of the Son. 

Jesus was united for the greater part of His life on earth with 
His Mother Mary. The shepherds found the Infant Jesus with 
His Mother. Jesus was subject to her. In response to her wish 
He performed His first miracle, at the marriage of Cana. She 
stood beneath the Cross when Jesus died. As Jesus and Mary 
were inseparable in life, so also is the veneration of Mary insepara- 
ble from the adoration of the Son of God. 

When we think of our Saviour and Redeemer Jesus Christ, how 
can we fail to think, quite involuntarily, of His Mother? 

Derision of the saints is an indirect derision of God, who dis- 
tinguished them; so also is abuse of His Mother really an abuse 
of Christ Himself. Those words contain the actual reason for her 
veneration. If, on account of her exalted virtues, she deserves to 
be called blessed among women, yet the real reason of her venera- 
tion is the fact that her Son is Jesus Christ, the Redeemer of 
mankind. 

The prayer of supplication is composed of the words added by 
the Church, “Holy Mary, Mother of God, pray for us sinners, 
now and at the hour of our death. Amen.” 


V. Picture: Holy Mary, Mother of God 
In the first of these words we emphasize once again the high 
dignity, the sanctity and purity of Mary, and then we implore her 
powerful intercession, i. ¢., in our present need and danger, in all 
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anxieties and afflictions, but particularly in the last and most mo- 
mentous hour of our life, the hour of death, which decides our fate 
for all eternity. 

Why were these words added by the Church? 

To remind us that we should invoke the assistance of the Blessed 
Virgin Mary, frequently and in all our affairs, but especially for a 
happy death. 

Vi. Picture: Fray for us Sinners 

Mary is not only the Mother of God; she is also our Mother. 
As such she knows our cares, our sufferings, our troubles, our 
needs, our anxiety, and she is ever ready to help us, through her 
intercession with God. For this reason we may, with confidence, 
turn to her and invoke her aid. We should, however, not only call 
upon her when in need, but we should venerate her at all times, 
be ever her loving and grateful children, and strive to imitate her 
great virtues. The Mother of God is particularly our help at the 
hour of death; she fortifies us in that terrible struggle, aids us to 
combat the last temptations of the evil one, and, as St. Jerome says, 
accompanies our souls before God’s tribunal. 

There is, besides the Hail Mary, another form of prayer par- 
ticularly recalling the mystery of the Incarnation and Mary’s part 
in it. It is called the Angelus. It also is considered by the Church 
of particular merit, and the bell is rung three times a day to remind 
the faithful to say this prayer. The text is: 

“The angel of the Lord declared unto Mary. And she conceived 
of the Holy Ghost.” Then a Hail Mary is said. 

“Behold the handmaid of the Lord. Be it done unto me accord- 
ing to thy word.” Another Hail Mary. 

“And the Word was made flesh. And dwelt among us.” Finish 
with a Hail Mary. 

Why do we say this prayer? 

1. To give thanks to God for the Incarnation of Christ; 2. To 
honor the Blessed Virgin, and to recommend ourselves to her pro- 
tection. 

Other prayers said especially to honor and invoke Mary are 

1. The Rosary; 2. The Litany of Loretto; and, 3. The Salve 
Regina, and others. 

1. The Rosary. The Rosary is divided into, (a) The joyful 
mysteries; (b) The sorrowful mysteries; (c) The glorious mys- 
teries. 
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2. The Litany of Loretto. So called because it was first prayed 
in the Grace Chapel at Loretto. 

3. The Salve Regina, a beautiful prayer which you all should 
know by heart. There are also some other well known prayers to 
the Blessed Virgin, like the Memorare of St. Bernard, and others. 

VII. Picture: Salve Regina 

Let us close this instruction by resolving to honor the Blessed 
Virgin in a most particular and childlike manner, to implore her 
assistance in all necessities and troubles, and to strive eagerly to 
imitate her virtues. 











PASTORAL PART 
ANALECTA 


NEW DECREES AND DECISIONS OF THE HOLY 
FATHER AND THE ROMAN CONGREGATIONS 


From the Holy Father 


Spiritual Assistance of Ruthenians dwelling in Canada is 
committed to the Ruthenian Bishop of that region. 


From the Holy Office 


The inscription “A miraculous image” appended to a 
picture of the Sacred Heart (Brion-Bordeaux) is pro- 
scribed and the picture forbidden to be printed unless this 
inscription is omitted. 

Summary of the many plenary and partial indulgences 
granted to the Confraternity of Christian Doctrine. 

The favor of the privileged Altar is granted to priests of 
this Confraternity. All Requiem Masses said for the soul 
of a member of the Confraternity are privileged. 

The Holy Office takes away all concessions hitherto 
granted, of attaching indulgences of the Stations of the 
Cross to devotions, except to prayers said before a Cruci- 
fix, when this Crucifix is blessed by a Franciscan. 


From the Congregation of the Religious 


Permission is given to allow Novices who are sick unto 
death to make their vows and thus become professed mem- 
bers of the Community before their death, and enjoy all 
the honors and privileges of their Community. Should 
they recover they are to finish their Novitiate in the usual 
way and make their profession as usual at the end of their 
Novitiate days. 

Those seeking admittance into Monasteries of the 
solemn vows are to be kept as postulants for the time pre- 
scribed or for six months within the walls of the Monas- 
tery and are not to wear the habit of a Novice until they 
begin their proper Novitiate. 


From the Congregation of Rites 





Decree of Beatification of the twenty-two Martyrs of 
Uganda. 
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CASUS CONSCIENTIAE 


SPONSORS FOR CHILDREN RECEIVING CONFIRMA- 
TION 


1. Does the Church allow Nuns to be sponsors for children in 
their reception of the Sacrament of Confirmation? I have seen 
Nuns acting as sponsors on more than one occasion. 2. Are parents 
allowed to be sponsors for this Sacrament? 3. Are priests permitted 
to act in this capacity? 


Answer. The Church has enacted a law whereby religious 
(stricte dicti) are forbidden to act as sponsors either for the Sacra- 
ment of Baptism or of Confirmation. The reason for this is clear. 
The Church has always looked upon the obligation of a sponsor as 
a real and a sacred one. She commands under pain of sin that 
sponsors be had for both these Sacraments and she desires that the 
faithful be instructed as to the meaning and duties of this position. 
Moreover, she wishes them to realize that sponsorship is no mere 
matter of form. Hence she seeks to admit only those who can 
properly and conscientiously fulfill the duties of this relationship. 
Now Religious, at least those who have taken solemn vows, cannot 
live up to the obligations demanded of sponsors. They are not free 
todo so. They are no longer masters of their own time or will and 
the duties of community life absolutely interfere with the fulfill- 
ment of the duties of sponsors. Hence the Church wisely declares 
that she will not accept such religious as god-parents, even for 
Confirmation. Religious who are not bound by solemn vows are not 
affected by the letter of this law; they are, however, by its spirit; 
for the selfsame reason operates in their case, as in the case of the 
religious of the solemn vow. While this view would hold true as 
a general rule, yet circumstances might arise which would make 
an exception advisable or even necessary. Where no other 
sponsors could be had then Nuns of the simple vow, as, for instance, 
Sisters of Charity, or Dominican or Franciscan Sisters, could 
legitimately be used as god-parents. Such was the tenor of the 
decision of the Sacred Congregation of Rites, February 15, 1887. 

Again, if a religious is to be confirmed, then, indeed, a fellow 
religious may and should be selected as a sponsor, for in this case 
the purpose of the Church in requiring sponsors can be better real- 
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ized by a religious than by one who is not. So that, absolutely 
speaking, when necessity requires it, a Nun (positis ponendis) may 
act as a god-parent. 

2. Parents can act as god-parents for their own children, when 
there is no one else to assume this role. There is no prohibition 
of the Church to the contrary. Besides, the Holy Office has decided 
(September 15, 1869), that where they do act as sponsors, the spir- 
itual relationship is not acquired. 

3. Priests are permitted to become sponsors except when they 
administer the Sacrament. In this latter case they are strictly for- 
bidden to assume the role of sponsor. This was manifested by the 
decree of the Congregation of the Propaganda, September 21, 1843. 








